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OM. 

LOVE OF GOD AND GOD OF LOVE. 


^‘Gracious Lord ! Thou loved us dearly and we love 
Thee dearly, and praise serve and glorify Thee with all 
our might and heart”” (Hig Veda, Hi, 7), 


Love is a great forco in this warld ; the greatest, 
we may say, man knows of. Love can and does 
work wonders around us. All the wonders of this 
world, the whole wondrous world itself, and Nature 
in all her glory, are the work of Love. Love is at the 
bottom of all creation says the Rig Veda (x, 129, 4) 
Elsewhere in the same hoary holy Scripture this 
world is said to be the Love-Gift from God to His 
creatures, (iii, 44, 2, 3. v, 41, 13) So we may be 
sure that Love is a great creative-force. Life 
indeed cannot be thought of in the absence of Love. 
Blessed is he who makes use of this groat creative- 
force putting it to the best of purposes. Blessed 
too is he who knows and teaches how best to utilise 
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Love IS not only a great creative-force but j^lso a 
firm basis awd support that sustains nil creation. 
In other words Love creates as well as upholds the 
entire universe. God’s luve creates and sustains 
this world. So both being and be-cotning nre bound 
up with Love. Love is also a great binding and 
unifying factor. Thus we see that liove creates 
sustains biuds and uaiies. It does also heal and 
cure, brace and strengthen, attract and expand, 
satisfy and bless. Such in short is the wonderful 
nature and power of Love. 

Love is a great force factor or element we have 
to reckon with in this world, ^said we. But as all 
forces can be abused or misused, so Love too can be 
mis used. Hence we hav# to take care and see that 
we use it well in the right way. In this consists our 
Iiappittoss : Love will be a blessing if we use it pro- 
perly; otherwise it will give rise to misery. With 
this warring we shall proceed to consider how Love 
eau be % blessing : t. e, how man can use it in the 
proper way and be happy* 

In what way can we avoid the abuse of Love ; how 
should we use it rightly so as to secure the best 
possible results to man ? To find out satisfactory 
answers to these questions let us begin at the very 

beginning let us begin with our own nature. 

What do we know of ourselves as regards the work- 
ings of love ? We know that each one of us is 

endowed with the peculiar feelings of love of 

love to^wards our family, city country, kingdom, 
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race, lanj^uage, culture, creed &c, If vvo are family- 
men we love the members of our family, and in the 
absence of fauiily we are attached to our friends and 
cornpauious. So strongly is this feeling of love or 
attachment rooted in' our nature that even in the 
absence of hnoian family or friends, it is well-known 
how men have tlicdr ^^pets^^ among animals or birds. 
Thus we see that Love is deeply ini^raiued in human 
nature man is naturally sociable. 

What we have to do, then, is simply and steadily to 
stiivo to ever widen the sphere of our kindly friendly 
feelings of sympathy and love by enlarging the circle 
of family and friends, if we want to secure more and 
more happiness, so as to finally cast off all feelings 
of hatred and enmity’^ and to ‘'look upon all with 
the eye of a friend^’ as the Veda teaches us. This 
then is the way: we should ever seek to entertain 
more and more gentle kindly loving feelings towards 
a steadily growing number of individuals. This is 
nicely provided for in the Vedio Dharma by the 
scientific arrangement the well-known Ashrama Sys- 
tem, in which the sphere of Self-Love and Self-Interest 
has to be gradually and steadily widened from the 
Brabmacharya Ashrama through the Orihastha and 
\ auaprastha Ashramas to the last the Sanyasa 
Ashrama (wherein the whole world partakes of Self- 
Love) In the first ashrama or stage, for the first 25 
years of our life, we are to store up all good things, 
learning, wisdom, power, vigour valour virtue &c, ..... 
this is the stage of what may bo called Subjective 
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Economy. Here selt-lovo and self-interesfc, to the 
exclusion of selfishness, are to havo full play. In tho 
2nd and 3rd stages, the spheres of self-love are to be 
widened more and more till at last in the 4lh and last 
stage of Sanyasa, self-love ia to embrace love of all 
beings In this way does Vedic Dharma most beauti- 
fully and scioiitifically provide for tho steady expan- 
sion of self-love into lovo of all beings. This is one 
of its chief peculiarities. 

Self-love carried to excess becomes selfishness ; to 
avoid this, e to prevent self-lore from turning or 
running wild into selSshiiess (which it is sure to do if 
it is allowed to stagnate or run to excess) it must be 
directed into proper channels, and therefore Vedic 
Dharma divides the life-term of man into four equal 
periods of 25 years each, assigning to these severally 
such duties as are eminently fitted to gradually 
expand self-love so that its province may steadily 
grow and widen until it embraces the whole of 
creation in its divine Jove. 

For this purpose tho Veda teaches man to strive 
yearn long aspire and pray thus : — “ Give unto ns a 
good auspicious holy happy mind and energy wisdom 
and mental power” (R. V. x, 25, I) “May my mind 
be full of pure noble auspicious thoughts and be ever 
moved by right intention ” (Y. V. 3i, 1-G) “ May all 
beings regard me with the eye of a friend, may I look 
npon all with the eye of a friend, may we all regard 
one another with the eye of a friend, God, give mo 
.strength to do and to Ic so ” “May there be peacfl 
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and liarmony in Llie heavens in mid-space on earth 
among* plant and animal life in the whole universe, 

may peace and harmony reign every-wbere May 

that same come to mo (Y. V. 86, 18, 17) “ we 
be happy and blessed in God’s loving-kindness, may 
felicity be ours at all times, may lie be our Guide 
and Champion aud Bliss-bestower ” (Y. V. 34, 37, 
36,33b 

These Veda mantras place before us tho highest 
ideal of universal lov^ for all. Hew can we 
attain to this divine ideal ? By extond'iag the 
sphere of self love until it blojm^ fully into divine 
universal love, says the Veda and for this purpose 
the same holy hoary Scripture of humanity tells* man 
to fill his mind full of kindly gentle tender feelings 
towards all. Let these love-rays flow ftoni man’s 
mind heart and soul just as warmth and sury-shiue 
flow from the sun : and then ho will feel a blessedness 
which it will b^ difficult to describe in words. This 
blessed joy would, by toning down all jarring 
elements and smootheuing all harshness, strengthen 
man’s vitality and lengthen his life period-uot to 
mention great moral and spiritual gain resulting from 

it. For, love is the one great balm of life it is 

to life what oil is to raachinary as it smoothens all 
workings and activities of life. It is at once the 
balm and charm of life. 

We read in our ancient books that there were holy 
Ashramas in India, that this great land of ours was 
studded with them in ancient times, and that such 
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deep lovo and peace reigned tlironylioufc in tliem 
that the lion and the deor, the tiger and the cow, the 
wolf and tlie sheep, all lived together in peace an i 
harmony within their sacred precincts. That was 
the most glorious day for India. Then can we not 
now bring back that period of peace harmony and 
blessedness once more in our saered land ? Even 
supposing that it is not authentic history but a more 
myth su.'ely it is worth striving for. Let us then 
gird ap our loins and unite to bring back those golden 
times in our land and before our eyes. Let us fill 
our mind heart and sonl with such Love and. tender 
feelings as will work wonder in the hatnan hearts 
around us, elevating and ennobling them. Lovo, love, 
pure tender disinterested Love for our fellow creatures 
our'ht to be the guiding principle of our life. Love is 
all-conquering ; Love is Divine. He who loves 
rightly worships G-od in the right way. So love is 
the best means of worshipping God. Rut it must bo 
the right sort of love. 

Hut what is the right sort of lovo? It is that 
whicli is put to a right good use, to furtlier the good 
of God’s creatures our fellow beings. In what does 
the good of our fellow beings co isist ? In loving 
God as the dearest father mother friend guide lord 
comforter and saviour; and in obeying His Laws 
which are meant for the good of all. These two 
things: loving Goi and obeying His Laws are inb3r- 
depen dent and upon them depenLs the good of nil 
God’* creatures. Thus wo learn that our duly is 



three-folJ : to Icre Go(J, to oboy Bis Laws, and to 
luve IJis creutwrea. Love of God. then, includes 
love of His creatures and also obeying His Laws* Or 
rather to obey His Laws includes the love of Bis 
creatures. So to love God is to obey His laws and 
love Ills creatures and work. 

IHglit sort of love ! Yes, we must cultivate the 
right sort of love ! For, we must bear in mind that 
false love, blind love, misused love, selfishness, 

partiality...* all this is a dangerous thing; it is 

in fact as creat a destructive force as the riorbt sorb 

o 

of love is a creative and conservative force in this 
world. Instances and illustrations of this fact occur 
almost every moment around us, which it does not 
require great powers of observation to notice. Right 
love elevates and ennobles while false misdirected 
love causes degradation and ruin. Because false 
love disregards divine laws and is therefore unjust 
giving rise to fanaticism. 

Some of our readers, perhap?, may ask: ‘'What 
has divine law to do with love?^’ We say: let them 
think well on the subject and then they will find that 
the two are most intimately connected ; for, love 
which disregards divine la.w is not love at all but- 
hatred in disguise. Hence wlimx wo speak of love wo 
have to distinguish between true right love and false 
blind love. The first is that which does not go 
against truth jxistice law and freodom, while the other 
goes against them* Lovo of truth justice froedom^ 
law and order, love of purity cleanliness honesty^ 
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rijLifliteoasness etc.; conies under true rigTit love, 
which we must sedulously cultivate. In otuer words 
love must be based on these virtues to make it true 
right love. Even in ordinary life such distinctions 
as between love of virtue and hatred of vice, love 
of truth and hatred of falsehood, love of righteousness 
and hatred of evil and wickedness, are of immense 
practical value. This is so obvious that we need not 
dwell upon the theme. Thus must we distinguish 
between true and false, riglit and wrong, divine and 
beastly, disinterested and selfish, ennobling and 
degrading, lieavenly and hellish, love; and strive to 
cultivate the first and avoid the other sort of lote. 
Love of G-od implies the former and excludes the 
latter sort. 

With these general remarks let us now take up 
the subject in detail. Our subject consists of two 
interdependent parts : Love of God. and God of Love. 
We, for convenience sake, take the second part first. 
People who are acquainted with classical literature 
ma}' think that God of Love means Cupid ; but we 
have not used it in that classic sense. God of love 
liere means simply God who is full of love towards 
His creatures and who is worthy to be loved by them; 
in this sense we have used it, and so wo ask our 
readers to forget for a while the classic meaning. 

A deep study of both Nature and the Veda as 
well as of our own inner being leads us to conclude 
that there is not only God but also that He is full of 
lore towards His creatures and that He is worthy of 
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being: loved and adored by us. We b&ve discussed 
this point briefly in our pamphlet No. I, called ; ''The 
Supreme Aim of Life.’’ If we scrutinise our o.va 
being and nature^ if we examine external Nature, 
and lastly if wo try to understand the primeval 
Vedic Revelation, then the truth will be forced upon 
our mind that all the beauty jiower love and glory 
that we find in Nature within aad without us is from 
God who is the boundless Ocean of Beauty Power 
Love Wisdom Glory and Bliss. Thus do the Vedas 
declare to all. 

I. In spite of this, men have formed different con- 
cepts of God’s nature. For instance, there are men 
who hold that God created this world and then left it 
to take its own course without interfering with its 
workings. That is to say, God now keeps aloof from 
the world feeling no interest or concern in its pro- 
cesses. Suppose a watch-maker has succeeded in 
niakiiig such a watch as will go on for ever without 
requiring constant winding oiling &c. : The world is 
such a perfect thing requiring no more care or 
attention from God after it had once been created by 
Uim. So say the Deists. They contend that just as 
a watch that requires the constant attention of its 
maker cannot be said to be a good watch, so, a world 
that stands in need of the constant care and attention 
of its Creator cannot be said to be a good world, nor 
the Creator of such a defective world Almighty All- 
Wise and Perfect. Hence, they hold that as God is 
Perfect so the world, His work is also perfect, nay, it 
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cannot bat be perfect if it is tlie work of a Perfect 
God. Therefore they argue that this world, being 
the perfect work of a Perfect God, does not stand in 
need of constant care love and attention from God ; 
He made it perfect once for all, and so He now takes 
no interest in its workings. These people qnoto the 
following In support of their view from the 
Upanishads and Vedas; “Perfect is that, perfect is 
this ; from the perfect comes up, evolves, the perfect ” 
(Upau). Forth from the Foil and Perfect 
flows or comes the Full and Perfect” (Atli) Thus the 
Heists hold that this world is perfect and needs no 
care and love of God. 

Now we shall show how and where this view differs 
from the Vedic doctrine First. The complete quota- 
tion from the Atharva Veda is : “ Forth from the Foil 
and Perfect flows the Full; the Full pervades the 
Full; may we know the Fountain whence this Full 
flows” (Ath. Veda) This consists of three parts, out 
of which only the first the Deist has quoted above 
leaving out the other two. The second part lays 
down that God pervades the world, God is immanent : 
while the first part declared that God is transcendent ; 
and the third part tells os that we must endeavoor to 
know God from whom this wonderful universe has 
come into being and who is both immanent and 
transcendent. So. while the Deist's point of view is 
narrow and one-sided, the Vedic concept is all-com- 
prehensive. For, the Veda nmkes an ^ll-inclosive 
statement, but the Deist takes only a part of it, 
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grasps it. firn-ly, and runs away -with it, never heeding 
that it will ultimately land him in difficulties. This 
reminds us cf the sad plight of a child which cauf>ht 
hold of a fine red chilly out of a nice dish of dainties, 
tiirust it into its mouth, and then began to cry 
woinlly. Secondly ; To mate the reader clearly 
understand the difference between the \ cdic concept 
of God and that of the Eeist we give the following 
iiiciJont : Once a man fresh from the country who 
travelled with us for some time asked us why the fare 
was regularly taken from him and not from us. We 
had to c X|.Iain to him that we held a Eeason-ticketfor 
w'iiich we had had to pay in a lumpsum what was 
being charged at every turn from him. The Deist 
thinks that his God is ihe holder of a season-ticket 
for which Ho had to pay, once for all, a big lump sum 
of love care attention and worry in order to avoid 
future anxiety and bother. Tilen argue often from 
their own nature, and as man’s love always involves 
care and anxiety so the same is ascribed to G id’s love 
for 1.1 is 0 reatures ; but it is overlooked that there is a 
vast ibffereiico between human nature and t hat of 
Gol. Our knowledge and power is limited, while 
tliat. of God hiis no limit ; so human love involves such 
evil as bother and anxiety, while no such evil or 
iinpcrtectiou can bo ascribed to God ; His love for us 
is free from all these evils .and iiuporfections because 
Ha is Almighty and All-knowing. Again, there is 
love and love, a vast difference between truo right 
Isvo and false selfish love ; truo love like beauty is a. 



12 

3 *ny for ever, as it is the source of unfailing peace and 
fcliss. Thus the Deist arguing from his own nature 
thinks that }‘.is God, in order to free liitiiself from 
future worry, created once for all a perfect world 
requiring no further attentiou from him any more. 
Blit tlio Vedas teach that God is full of love and 
grace, is in fact a Boundless Ocean of Love, Grace, 
and Bounty which He exercises every moment for the 
good of His creatures eternally. Here we give a 
mantra from the Ivig Veda: ‘‘Thou art indeed, O 
Glorious One, the All-Seeing Sago preceding all 
creation and filling all space and time witli Thy crea- 
tures over vhom Thou rulcst singly by d'hy mighty 
glory ; Lord, Thou art verily the Ih-ime Source and 
Dispenser of all that is good rich and blessed (viii, 
0, 20) Jn this Mantra wo have the following ideas of 
great value •— (1) God is the Eternal S^ge, (2) He is 
All-seeing All-wise, (3) He is Almighty and most 
glorious, (4) He is the Creator or Evolver of all 
])eings, (5) He is tlm One Sole Ruler over all, (6) He 
is the Source and Dispenser of all that is good lovely 
;ind blessed in this world. Not only do we find these 
six ideas in the mantra, but we also see that they are 
expressed wntli the force and certainty that is bora of 
conviction due to realisation. In it is conttiiued the 
Monotljeism of the Veda in the briefest passible form. 
The Veda proclaims that there is but One, One God 
alone, who has created and evolved all, does rule over 
all, and dispenses blessings to all. Thus we see how 
comprehensive the Vedic conception of God is. As 
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sliown fully in our book: “ Vedic Teaeliings and 
Ideals ” Vedic Monotheism declares that the world is 
evolved ruled over and dissolved by God, and that 
this rhythmic world-process goes on for ever under 
the guidance of God in the interest and for mo bene- 
fit of tlis creatures. Jn fact, Vedic Monotheism 
believes in God, the Eternal Ruler, governing eter- 
nal souls according to eternal Law ; the Ruler, ilio 
Ruled, and the Law all being eternal. Thns , then, 
according to the Vedas, God’s love power and glory 
are constantly and eternally exccrcised and ntilisetl 
in tl)o eternal cyclic processes of Evolnt’on awl 
Dis.solution. The Vedic concept of God is that IIo is 
the boundless ocean of lovo and light, of power awl 
wisdom, of grace and glory, of beauty and bliss, and 
benignity. 

II We have disposed of Deism. Now wo shall 
consider Monism and Pantheism. This, is vory'import- 
ant in as much as there are people who hold that tlio 
Vedas do teach Monism Pantlei-yrn or Naturalism. 
Of course in refuting Deism and establishing 
Monotheism as taught by the Vedins, abevo, wo'havo 
by implication refuted these also. But tho Vodio 
concept of Monotheism is so wido and all-cnibracing 
that men who take a superficial view of it are 
confounded and think that they sco ifonI.sc.i Puntlieism 
or Naturali.'in in the Veda. Cnly a deep and 
thorough study of 'he V^eda can dispel such confinsioii 
and mistake.". We liavc treated lliis subject biiefly 
hut exhi ustivcly in the second part of our licofc: 
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Vodic Teachings and Ideals. There we have shown 
that the Vedas, in order to lead man from Nature 
to Nature’s God, do teach him to substitute God 
gradually in the place of the various manifostutions 
of the glory of God, called the Devas or Shining 
Ones, ........ ...they teach him in fact to see God in 

e^ery tliiug and see every thing in Gcd..- they 

leach him to look upon God as the All-in- A.11, the 
iather Mother Brother Friend Guide Teacher Ruler 
Saviour Comforter Shelter Physician Kith and Kin 
In no other Scripture of the world we find 
sucli au all-comprehensive concept of Monotheism. 
Only in this sub lime Vedic concept can thei;e be a 
place for God who is a boiiiidlass ocean of Love 
Light and Life. Neither Deism as we have seen nor 
Monism as we shall sea presently comes up even 
partially to the grandeur of this Vedic concept of 
monotheism. 

Monism whether Materialistic or Spiritualistic 
maintains that there is but one thing, being, entity, 
substance, or principle, called Matter by the one and 
Spirit by the other, of which the whole universe is 
made ; it recognises no other thing, being, substance, 

or principle; all is one, and one is all, this, 

ill short, is its creed. Pantheism asserts that God is 
all, and all is God ; it recognises no thing else 
besides God. So, Monism and Pantheism differ only- 
in giving names to the one substance of which they 
iliink the universe is made: Monism proposing either 
©f two names, Matter or Spirit; and Pantheism, only 



one name, God, Matter is all and all is Mailer, 
Spirit is all and all is Spirit^ God is all and all is 
God, say Materialists^ Spiritucalists, and Pantheists. 
Now, if \V(j belive in Biicli a doctrine then w’e shall find 
that there is no place for such concepts as those of 
love, law, rule, justice, mercy, reason, purpose, duty, 
virtue, vice, good, evil, happiness, misery, the 
rulei'; the ruled, guide, protector, saviour, comfonter, 
helper, friend, shelter, supporter &c. in the world, 
III other words, Monism and Pautheisin both tell us 
to strike out all such concepts from our memory and 
consciousness as they have no reality in those systems. 
If all is one, and one is all or if all is God then there 
is no room for anything to be desired done attempted 
or gained in this world ; nay, the world vanishes into 
Bothingne^s ; all tlwngs in the world lose their value 
and significance. Our very soul revolts against suqh 
an absurdity. 

There are tw.o aspects of the world which we can 
never lose sight of .* these are Being a ad Becoming 
The world is nob only a Being but also a Becoming, 
Monism recognises and takes its stand upon the 
foimer aspect oniy, and hence it utterly fails to 
satisfy all experience thought feeling and reason. 
The moment Monism would rise to consider and 
recognise the latter aspect ( i. e. Becoming) also, it 
will have to transform itself into and become 
Monotheism. Because, Monotheism is based upon, 
and has to recognise, both the aspects: Being and 
Becoming. Mouotheisi^ as taught by the Veda 
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glres a complete and harmonions explanation or 
solution of the Riddle of the World. Whereap, 
Monism fails utterly, as it cannot fully or even 
partially explain or solve the mystery <>f Becoming. 
On the other hand Vedio Monotheism does beautifully 
solve that riddle and mystery; Monism, strict and 
rigid, leaves no room for feelings, thoughts, emotions, 
concepts, judgments, desires, speech, deeris, 
aspirations &c. Whereas Vodic Monotheism assigns 
to all these their riglit place meaning and value. 
Hence we conclude that it alone does consistently 
hold forth before us God, the Bouadless Ocean of 
Love Light and Life. Neither Deism nor Monism 
(or Pantheiam) leave or have a place for Him, the 
Lord of Blessedness, 

Having found out from the Veda that thore is God 
who is full of love towards us and who is worthy of 
being loved and adored by us, we next pass ou to 
consider: What is love of God? and What can it do 
for us? These quetsions are of the greatest importance 
to us, for upon their right solution rest all our highest 
hopes and noblest aspirations. We do therefore 
consider them in the light of the Veda, And to do so 
we have to draw the attention of the reader to one 
point which is absolutely necessary, as it is the one 
condition which makes love of God at all possible in 
the human heart. It is true knowledge of God: true 
knowledge of His nature attributes and woik fi. e. the 
world). In other words, to love God rightly we must 
k‘UOW Him 4rulv as He is: we must karn about His 
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work, the world, and also about His nature and 
attributes. We hear it often said of great men that 
to see or know them once is to love them. This 
means simply that sight and knowledge are necessary 
for true loye and affection; for love without know- 
ledge is impossible and unthinkable. Love comes 
after sight. If this is the case in onr every day life 
then how much more should it be in the case of the 
. love of God ? We cannot without knowing Him, love 
Him sufficiently. The more we know of Him and His 
work for us, the stronger will be our love and 
affection for Him. So, the net result of nil this is that 
to love God more and more we must try to learn and 
know more and more of Him. This is so clear that 
we need not enlarge upon it any more here. 

‘‘But the Upauishads say that God is unknowable; 
how then can we know the unknowable? Not thus, 
not this, not such. He is other than the known, He is 
above and beyond the known — thus do the 
U[)anishads clearly and emphatically assert about 
the unknowability of God.^’ To this we answer. The 
Upauishads also say ; One who knows Brahma 
(God) becomes like him. One who realises or 
experiences the joy and blessedness of Brahma 
becomes fearless. Highest Knowledge is the Kuow- 
letlge of that Imperishable supreme Being.'^ &c. 
These quotations show that God is not only knowable 
but also that we must try to gain Brahma- Jnana, High- 
est Knowledge of God,. ..In the Vedas top we have ;~ 
/"Man can secure deathlessness by knowing Him alone. 
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“ None gainetli it (liberation) who knoweth not the 
father (t. e., God) ” “ The Brahman who knoweth Him 
can have the various Devas i . agents or forces 
of nature) in his power or nnder his control/’ Thns 
the Vedas emphasise the need of knowing God to 
attain immortality, liberation, salvation &c., When 
the word " Unknowable ” is applied to God, it means 
either that God being infinite cannot be known fully 
by us with our limited vision, or that it is most diffi- 
cult for men who are engrossed in the pleasures of the 
world to know God. And when the Upanishuds say 
“ not so, not thus, not this, not such " they tell us that 
God cannot be known by pleasure seekers and that 
God is not, like material things, visible to. our eyes or 
perceptible to onr senses. They mean that God can 
be known by the spirit alone and that He should be 
worshipped in spirit. Thus man’s highest hopes and 
aspirations are bound np with the possibility of 
man’s knowing and loving God, seeing and serving 
Him in spirit. 

We have said that we must know God before we can 
love Him, we have placed knowledge of God before 
love of God in the sense that knowledge is necessary 
to engender love in the heart of man. But there are 
persons who hold that love of God must be placed 
before knowledge of God. These people call their 
creed-Bhakti-MargJ, the Path of Love : and say 
that the whole duty of man is to love God with 
all bis heart. They also say that JnauarMarga, the 
Path of Knowledge, is dry difiicult and laborious. 
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while their Bhakti Margn, is sweet easy and 
comfortable. They contend that, if knowledge be 
necessary at all, love can beget knowledge ; and 
maintain that the utmost that knowledge can do 
is only to take yon and make yon wait outside, 
keeping you there ever awaiting ; but love, fhey say, 
can lead you into and show the whole interior expo- 
sing it fully to your bewitched gaze. Let us examine 
these contentions a little; and before we do so, 
we tell the reader plainly that we do not identify 
ourselves with either of these sectarians. For, we 
hold that for man not only Jnnna (knowledge) 
and Bhakti (love) are necessary, bnt also that, 
beside those two, three more : Sraddha (faith) Karma 
(action) and Prapatti (humility, selflessness, self-sur- 
render) are indispensable to reach the goal. We hold 
that all these five are interdependent and mutually 
helpful ; so, every one of them is quite necessary, as 
each aids the other four and corresponds to one faculty 
or temperament of man in general. We have made 
this point clear in the Second Part of our Book : “ Ve- 
dic teachings and Ideals.” 

Here we confine ourselves to Jnana and Bhakti, 
to simplify matters. These two are mutually helpful. 
Knowledge begets love and love helps in gaining 
knowledge. Hence it is not proper to exalt the one 
at the expense of the other. To this conclusion we 
arrive if we examine the contentions of each of the 
two sectarians. The Sect which exalts Jnana says 
that knowledge is the highest thing, as without it we 
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cannot have love, The other Sect which exalts Bliakti 
over Jnana says tliat without the former the latter is 
useless. If we put together these coutentions we ar- 
rive at the truth that knowledge without love is lame, 
and that love without knowledge is blind ; so then, the 
mounting of lame knowledge upon the shoulders of 
blind dame, Jove, can give ns a tolerably working 
combination. In other words, each of the two is 
necessary to help the other being nsefal ; each with- 
out the other becomes valueless. If Jnana, know- 
lodge is compared to man, then Bhakti, love, can bo 
compared to woman ; thus proving the necessity of the 
union of both to give ns a fruitful result. In a similar 
way it can be shown that each of the two, Jnana and 
Xarraa, is necessary; so on with the other pairs. 
Thus it can finally he shown that ?raddha, faith, 
Karma, action, Jnana, knowledge, Bhakti, love or 
devotion, and Prapatti, selflessness, are encli in its 
own way quite necessary. For further details we 
refer the reader to Part II of our Book, Vedie 
Teachings and Ideals/^ 

To love God, then, we must know God, e. 
His nature attributes and work, For this purpose we 
must study both Nature and Veda. Here some of 
onr readers may raise the question: Is not a study of 
Nature itself sufficient to give ns the required amount 
of knowledge of God; why should we study the Veda 
also? To this we reply: — A sound study of the 
Veda is required to lift man from Nature to Nature’s 
God ; because the Veda teaches us how to use Nature 
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ri^'htly to reacL God. Nature can lead man to God 
wlion Ire knows how best to use her for the purpose ; 
and the Veda, tlie Primeval Revelation, the First 
Word, from God to man, does supply the required 
knowledge or instruction how to rightly use Nature. 
Let ns take an example to make this point clea.r 
When tlie designer of a machine sells it he supplies 
due instructions with it how to us© it rightly, J usfc so, 
God, the Great Designer of Nature, has supplied the 
Veda to instruct man how to use Nature rightly to 
reach TIim. In other words, the Veda has been 
given to man by God to teach him how to use Nature 
in the riglit way. Thus we see that from a deep 
study of Veda and Nature we can know of God, learn 
to serve Him, love Him, obey Him and His Laws, 
Here we give a fev/ Veda mantras that teach us about 
God: — ‘‘Like Tliee, Thyself; the singer’s Friend. 
Thou movest, ns it were, besought, Bold One, the 
Axle of the Universe^’ (i, 30, I4V^ Master of the 
Past, the Present, and the Future’’ (i, 66, 4) ^^The 
seven rivers bear His glory far and wide, the heaven 
sky and earth display His comely form. The sun 
atid moon in change alternate run their course, that 
we, 0 Glorious One, may behold and have faith in 
Thee” (i, 2) 0 Refulgent Lord, be our Guar- 

dian Thou against those whe injure us. He is Head 
and Height of Heaven ; the Master of the earth is 
He ; He qaickeneth the waters’ seed. Thou Lord of 
Light, rulest over choicest gifts : May I, Thy singer 
and devotee, fitid defence in Thee. We ever claim 
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tbe friendslii’p of the Divine Person, void of guile. 
Excellent Lord of wealth and ever Youthful Lord of 
men art Ihou whose Laws stand fast, rich in light; 
may we enjoy Thy favouring grace ” (viiii 44, II, 16, 
18, 2^^, 25) ‘ Unequalled in effort the bravo mau will 
win success, he whose friend is the Glorious Ever 
Youthful One. Repel in all directions all attacks on 
ns ; be our own glorious God. May we avoid Thy 
disfavour and come near to Thee, for Thy bounty rich 
in kine. Thine exalted oxcellecco gives to Thy 
worshippers each day hundreds and thousands of 
Thy boons. When Thoii hast listened make our call 
on® which Thou never wilt forget; and be our very 
nearest Friend. 0 Lord of strength, we depend on 
and cling to Thee, as old men rest upon a staff ; we 
yearn and long to have Thee dwell with us. Him 
have I praised, our Lord in common, Guardian of our 
folk and Bestower of great wealth. 0 Glorious Lord, 
never may I live to see my son or friend in need ; 
hitherward may Thy heart bo turned. Great riches 
which the world of men shall recognise as sent by 
Thee bestow on us, the blos.sed riches for which wo 
long” (viii, 45, 3, 8, 10, 12, 18, 20, 28, 36, 42) “ Wo, 
Lord of ample wealth, depend on The®, our Guide. 
For we know Thee to be true, Giver of our food, we 
know Thee Giver of our wealth. Fair guidance hath 
the mortal whom Thou void of guile protectost. We 
pray to the glorious One for His gifts, to Him the 
Fearless and Mighty, the Lord of blessed riches. 
Responding te our wish, as of old be Gracious, Grea- 
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tesfe of the Great. For, Hero* no where do I find the 
bounds of Thy munificence ; still do Thou favour us. 
Be He our Champion and Protootor in great deeds rich 
in all wealth. We praise the Mighty One, Sovran 
Ruler of all precious things. Poorer of Bounties. 0 
Indra, Mightiest, bring us that which subdues mao of 
evil minds, wealth suited to our ueed^, best wealth, O 
Stirrer of the thought. 0 Winner, Noble Winner, 
Bountiful, Most Bountiful. Mighty, Wondrous, Most 
Splendid, Excellent, Sole Lord of Victory, bring us 
all-over powering wealth, joy giving, noted for deeds 
of might and valour” (viii, 46, 1, 2, 4, G, 10, II, 13, 
16, 19, 20) As the birds do spread their sheltering 
wings, may your protection cover us with all shelter 
and defence. Besting in You, O Gods, wo are like 
men who fight in coats of mail: Y© guard us from 
each great offence, from each lighter fault. May 
Aditi, Mother of the Gods, defend us, may Aditi, 
Infinite Holy Smiessuess, guard and shelter us. The 
shelter, Gods, that is secure auspicious free from 

malady a sure protection triply strong, .even,, that 

do Ye extend to us. Look up on us as a Guide 
exploring from the bank, lead us to happy pleasant 
blessed possessions” (viii, 47, 3, 8, 9, 10, H) ” Our 
hopes rest on the Truthful One in Hi n the Glorious 
One, is the peoples’ life 0 Bounteous Ouo. come nigh 
that Thou majst give us aid ; make plenteous food 
flow forth for ua. Thee would we worship, O Al- 
mighty Lord, be Thou ours. Pour down upon Thy 
worshipper bounty vast and firm, exuberant, that 
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ah'all never fail.” (Valakhilya vi, 7, S) 0 Glorious 
Oae, nor mortals nor Gods have attained to Thee. 
Thou in thy might sarpassest all that hath been made. 
May Thy Truth, O Glorious W ondrous Hero be my 
guard ; bear me over much woe as over floods. Be- 
fore I'hee all beings tremble. The heavens and earth 
before Thee shake with terror. When wilt Thou 
honour us with blessed opulence, all-nourishing and 
much to be desired, 0 King ? 0 Lord of Light, turn 
us not away ; be the Companion of oul- joys ; for Thou 
art our Protector yea, Thou art our Kith and Kin ; 
0 Gloiious One. turn us not away” (viii, 86, 9, 14, 
15, 7) “Thou, Glorious Oue, Lofty Sage, art the 
Oonqueror who guards the Law ; Thou gavest splen- 
dour to the sun ; Maker of all things, Thon art 
All-God, the Lord of all the Gods ; Radiant with light 
Thou hast roade the sky, the luminous realm of 
heaven. All the Gods strode to win Thee for their 
Friend, For, Gracious Almighty Lord, Thou hast 
ever been a Mother and a Sire to us ; so novv for bliss 
we strive and pray to Thee (viii, 87, 1, 2, 3, 1 1). 

These Vodio mantras teach us that (Jod is our 
dearest Mother Father Friend Guide Master Ruler 
Ohampic^ Protector Shelter, All the things we see 
around ns are from Him He is the boon-bestower, 
desire-fulfiller, thought-stirrer, most munificent Lord 
of bounties. He is Greatest of the great, Holiest of 
the holy, Wisest of the wise, Mightiest of the mighty. 
Wo are but wee -little tiny atoms, sotno floating 
some swimming, iu the Bouadlesa 06ean of light 
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life love, of beauty bounty benignity, of grace great- 
ness glory. All this we learn from the Veda, the 
primeval Revelation granted by God to man to lead 
him from death to deathlessness from darkness to 
light from woe to weal from evil to good from the 
fetters ot fear and frailty to the joys of sinless 

freedom in a word, from Nature to Nature^s 

God. The Veda does thus teach us how to achieve 
our highest Goal. 

Love of God is one of the chiefost means of 
achieving the highest purpose of our life on this 
globe. The Veda has told us that there is God and 
that He is the most lovable and adorable Supreme 
Spirit worthy to be served obeyed and worshipped. 
The Veda tells us that the whole world manifests 
only a part of His infinite glory grace and greatness. 
Every thing that we see points to Him says the 
Veda: the earth water fire wind the sky clouds stars 
the sun, all point to His limitless love and glory; all 
reflect His unfathomable power and wisdom. The 
most enchanting Face of Nature, lovelj^ and beaute- 
ous in all her varied moods, gives us but a glimpse 
of ilis boundless sweetness„ In a word the Veda 
tells us to make use of this world to reach God; to 
subslitute God in the place of the manifold things 
we see around us; to be God-devoted, God-loving, 
and God-conscious every moment of our life. One of 
the chiefest means to achieve this is in loving God 
deeply. 
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When we know and learn from the Veda that oat 
of the overflowing Love of God for His creatures the 
entire round of worlds and universes have sprung 
into being and are going through their orderly 
careers and beautiful processes throughout eteruity 
according to the grand Rhythmic Law of Karma and 
Harmony, when we know that God cares incessantly 
for even the lowliest of His creatures, when we know 
that we are all floating and swimming in the bound- 
less ocean of God’s love car© and bounty, when wa 
know that God is the very breath life soul and spirit 
of our being and becoming, when we know that He 
is the warp and woof of the web of creation evolu- 
tion and dissolution and that He is oar All-iu-All, 
then our heart will pant thirst yearn and long for 
Him as that of the Vedic Bishi of old did : — “Yearn- 
ing and longing for the All-Seeing One, my thoughts 
and activities move on and proceed to Him as eagerly 
as do kine move towards pastures, far far deyonl 
this world’' (I, 25, 16,) It is such deep love and 
knowledge of God that oan open our eyes to the 
transcendent glory of God and can fill our heart with 
sincere devotion to God and to our duty to one and 
all, as laid down in the Veda. 

Thus we see that the path of Love and Devotion is 
to be paved with true knowledge and deep experience, 
if it is to load us to our final goal. flub we never 
hear in history or tradition great Bhaktas or devotfOS 
of God such as Kumara Narada Dhruvu Frablada 
Shuka Markaudeya and others us ever having troub- 



27 

led tlieraselves with the acquiring of knowledge of 
God in their childhood. They are said to have taken 
straight to the path of love and devotion as ducks 
take to water. If this is true then all that you have 
said about the need of knowledge for a devout saiutly 
life will vanish into air” will say some of our rea- 
ders. To this we answer: Granting these stories 
about the great Bhaktas of old to he true mainly, if 
not in every particular, our contention that knowledge 
action faith are as much necessary as love to the 
average man to take him Godward will remain un- 
affected by the accounts about a few great Bhaktas 
who had in their previous lives laboured hard on the 
path of knowledge karma &c. They were born- 
Bhaktas, so to say, that is, they had accumulated in 
their former lives true knowledge by the help of 
Jnana, Karma, and other Yogas which rendered them 
fit and ripe for taking to Bhakti Yoga. Besides, the 
stories about them depict them as great Jnana and 
Karma Yogees, i. e. greht men of action and know- 
ledge, also. Kumara was a very great Hero and 
Teacher and his worthy pnpil, Marada, was an ardent 
student peace-maker king-maker preacher and pro- 
pagator of Dharma ; and his two pupils, Dhruva and 
Prahlada, in turn, heoavne great Emperors ruling 
vast continents peacefully and ably. Thus even from 
the legends about them we learn that action know- 
ledge love ever go together. And if this is the case 
with even exceptionally great Devotees, how can we 
say that for average man Bhakti alone is enough ? 
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We mnsfc never forget the fact that altlto ugh there 
are different types of men due to diverse tastes 
traininnr and temperament yet all do require the 
services to a more or less degree, of action knowledge 
love and faith. Nay we go a stop further and sav 
that each of these mast be Iielpf'd by tlie others if 
we want them to attain highe'^t excellence oven 
sinely. TTiofliPst love requires highest knowledge 
action faith &c. In God we find the highest degree 

of all of these the greatest activity knowledge 

love power benignity bliss ?ind glory. Thus do all 
these go together ever and always. 

There is false love and right love, and we must 
hence be eonsfantly on onr guard not to allow the 
former to infinonce onr heart; said wo above. How 
can we discriminate between the two? The Veda 
comes to our aid here ; for a study of that hoary holy 
Scripture is nec^'ssary to put us on the right track 
of endeavour by dispelling false notions about love 
such as, to name only one, the idea that love of the 
world clashes with that of God. The Veda teaches 
ns how to remove the clash between the two ana 
bring complete harmony between them. Real and 
genuine love of God, the Veda points out to us, does 
never exclude but does ever include love of the 
world which is Flis holy work, and also love of His 
creatures as well. We can at one and the same time 
both love God as well as the world. In other words 
true love of the one does not go against that of the 
other. The two do never come into clash, for they 
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are never opposed to each other. Nay they 
accordincy to the Veda not two but one and the same. 
Tiet us see how this is. What is true love of God 
and v/hat. of the world ? A little thoiisrht will tell 
ns that both include the same love of noble virtues 

and rig'ht principles and lofty aim and ideals tlie 

same love of truth justice order and freedom, the 
same love of purity fuarplay ri^-bteousness, thd same 
love, in a word^ of all that is noble holy ^ood and 
sbreng’thening*. The Veda thus reconciles what appears 
to he inconsistent at first si^ht ; It provides us with 
the right angle of vision to look at the world and its 
Author, The Veda is necessary to lead us from Na- 
ture to her Lord. From it we leani that love of God 
makes us love Mis work (the world) His creatures and 
His laws. For if we really love God, then, we cannot 
but love His work Laws and creatures. 

We costautly hear it said that this world is a wicked 
one, that it has rui ned and is ruining the lives of 
millions of beings and that therefore wo ought to 
retire from it if we want to find God; these people 
say that the world cheats us robs us and deprives us 
of eternal divine bliss. They quote from the 40tli 
hook of YajurVeda tlie following in support of their 
view: ^‘Renouncing the world save thy soul’ and ‘‘Fhe 
face of the Supreme Reality is veiled by golden 
glitter^* (1, 17) The real meaning of these two 
quotations is this:- God-pervaded and God-directed 
is the entire round of worlds; hence be satisfied with 
whatever has been given to you by Him and enjoy it 
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without being addicted to it and after sharing it with 
others; be not greedy; whose is all the world's 
wealth ? It is God’s alone/' This does not tell us to 
renounce the world but to use it for the good of all. 
The second quotation uses a beautiful metaphor to 
teach us that we must study Nature and her laws 
deeply to reach the Supreme Reality. It tells us not 
to be satisfied with mere outward glare and glitter 
but to dive deep into the hidden mysteries of Nature 
in search of truth. Thus w© see that the Veda teaches 
us to utilise the world fully and make it a stepping 
stone to reach the Divine Presence. We have shown 
fin Vedic Pamphlet No. 1 that all evil in the world 
springs not from the world but from the limited vision 
and power of beings like ourselves and is temporary 
and phenomenal, and that even the good world ap- 
pears to us evil becau«:e of the evil that is in us. If 
wo are wise we shall strive to throw off from us evil 
in the nature of our limited vision and imperfect asso» 
ciation with God, so that we can love God wifch all our 
heart and strength, and become the blessed children of 
God, which is the supreme aim of our life in this world. 
' Deep intense love of God, born of the true know- 
ledge of His nature attributes work and laws is the 
principal means of securing that sapreme aim of our 
life. The great Mahratta Saint Tukarama re-echoes 
these same Vedic Ideas beautifully in his Abhangas : — 
A beggar at Thy door, pleading I stand, give me 
an alms 0 God, love from Thy loving hand '' Ah 
Lord, if as men say, a sea of love Thou art, theQ» 
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wherefore dost Thou so delay, 0 take me to Thy heart. 
With milk of love, ah, suckle me at thy abonuding 
breast ; 0 Mother, haste, —in Thee, in Thee, my sad 
heart fiudeth rest. Oh let the love that fills my breast 
cling to 'Ihee lovingly; and never shall my love depart 
or turn from Thee away. Thy nature is beyond the 
grasp of human speech or thought. So love 1 have 
made the measure-rod by which I can be taught. 
Thus with it I mete the Infinite. In fact to measure 
Him there is none other means so fit. And so, says 
Tuka, graciously 0 Lord, take, we pray, love’s service 
that with simple heart before Thy feet we lay. God 
is ours, ours is He, Soul of all souls that be. God is 
gracious, gracious still; every longing he will fulfil. 
Bound with cords of love I go, by God captive led, 
mind and speech and body, lo, to Him surrendered. 
He shall rule my life for He is all compassionate. 
His is sole authority, and we His will await’’ — Psalms 
of Mahratta Saints, Mac Nicol. The mantras we 
have given and will give from the Vedas show how 
Tukarama echoes some of the deep feelings of love 
and devotion we find in those ancienlmost Scriptures 
of humanity. When Tukarama says that he wants to 
know God by loving Him he in fact implies that both 
are necessary for man to reach the goal and find high- 
est bliss. 

How does love of God manifet itself? Or rather 
how should it manifest itself ? These are the 
questions to which vse must turn our attention 
uow. To do this let us see what love is. It is that 
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iMysterious tender feeling wliigh we do all experience 
"but which eludes defitiition. The reason is that love 
is coiicorned with the heart and not with the head^ 
Love is the exclusive quality of the heart just as 
knowledge is that of the head. So we can all feel 
what it )s but are unable to define it. W^e do all feel 
filial love friendly love fraternal love parental love ; 
and we see how it manifests itself. Just as although, 
we do not know much about the nature of electricity 
we know a good d<3al more of its workings and effects, 
Ro, although of love itself we can say very little, we 
can know much of its genesis work and effects, How 
love of God is engendered in the human heart — how 
the latter is drawn and attracted towards the Univer- 
sal Heart, we have discussed above. Hero we waut 
to see how love of God shows expresses or manifests 
itself ill ways and workings that can be observed by 
us easily. How does one who is full of love of God 
behave, wliab does lie do, what are his characteris- 
tics ? This we want to know. One who loves God 
will love all that iie loves, will do only that which He 
wants us to do, and in general be godly and noble and 
holy, The following Vedic mantras will throw much 
light on tliis p)oint : — People who do devotedly love 
God do speed rdie work of holy worship, follow devo- 
tedly the divine law, seek and obtain pure light devo- 
tion and inspiration, sing hymns to God, cleave the 
rooky ground of sin and ignorance, and thus they do 
let loose bright light of Truth ; they ever do virtuous 
holy act^s, become resplendent and godlyj smelting 
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their lives like iran-ore (striving hard to purifj their 
human nature and make it godly) iv, 2, Ifi, 17. 

They who serve Him reverently become victorious 
nnd illustrious both for lieroic deeds and blessed 

W'ealth (iv, 7, 6). '' They who hear His word and 

<j^mraand and promptly fulfil His wish accept- 
ing His will, as sons obey their sire’s behests, 

for such iie the TJouatifirl opens the doors 

of rich blessings — He the Friend and Guardian 
of every household hath made the heavens and decked 
the vault with stars (I, 68, 5 ), Those who know 
Him as pervading the inmost recesses / of the heart, 
and who do follow, having found out, the stream of 
Divine Law right up to its Source, thus becoming en- 
tirely free — truly to such does He reveal what is bles- 
sed (I, 10, 6) “Strong in Thy friendship, 0 Glorious 
Lord of Power, we have no fear; vv"e giorify riiea 
with paise., the never-conquered Conqueror ([, II 2) 
''From Thee spring wisdom thMiigiits and hymns that 
prosper^ from Thee flows blessed wealth with heroic 
progency to adorn it, to the true-hearted man who 
serves Thee devotedly (iv, 11.3) "Do Thou elect 
ns here for prosperity friendship and great celestial 
opulence ; and may Thjrsuccour keep us ever safe/^ 
(iv, 31, 1 1 5 10) "0 Lord, we are close to Thee, to 
Thee we sing our hymns, help and defend us Thy 
devotees. May we be friends of Thee comrades, for 
lively energy’^ (iv. 32, 4, d) "O Bounteous Lord, by 
Thee ever protected may we be 7diine, sharing th*e 
riches sent from lofty heaven ” (iv, 29, 5) ‘ What 



34 

fiiend of man, God-loving, hatli deliglited, yearning 
tlierefor, this day in His friendship and ever praises 
Him for His great all-satisfying favour?” “Who 
hath with prayer bowed to Him Worthiest. What 
pious man receives the rays of light and loro revealed 
by Him ? Who seeks bond friendship and brother- 
hood with Him ? Who hath recourse to Him the Suffa 

O 

for succour ?” “ If there be such people, to them alone 
does the All-Supporting Lord give ample slielter so 
that they may long look upon the sun uprising (live 
long happily). Neither few nor many can overcome 
such devout people to whom Aditi (Perfect Supreme 
Infinite Being) will give spacious shelter For, dear is 
the pious to Him, dear is the devout to Him, dear is the 
zealous lover of God to Him, dear is His worshipper 
to Him ” (iv, 25, 1, 2, 4, 5), “ Now have wo prevailed 
conquered and won for we have been freed from sin 
and guilt (10, 144, 5). “ A Mighty-Goveruor art 
Thou Wondrous, Destroyer of the wicked foe, whose 
friend is never done to death, and never never over- 
come” (x, 152, 1). “ We will, with God and all His 
manifestations to aid us, bring these existing worlds 
into subjection” (x, 157, 1). “For glory, Lord, day 
by day, Thou liftest up the mortal man to highest 
immortality; Tbou loving all the races givest them 
great bliss.” “ Lord, thou art our Providence, our 
Father Thou we are Thy brethi’en and thou art our 
spring of life. In Thee rich in good heroes Guard of 
high Decrees, meet hundred thousand treasures, 0, 
Infalliable” “He who with grateful food shows kind- 
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ness i'q his house, feeding the tieedj living beings, is 
the very type of Heaven ; the Lord guardeth on every 
side snch a man who is liberal in giving gifts, like 
well-sewn armour” (1,31, 7, 10, lb). “ ifay we ever 
walk along the ]iat!i of weal and bliss, like sun and 
moon ; and thus meet with One who gives to us 
and is kind always, knows us full well, and does not 
hurt or injure us ” (v, 51 15) " Wo have now entered 
on the path that leads to bliss>weil being and security 
that is free from sin sorrow and suffering — even the 
path where on one casts off all hatred and evil and 
seontes only that which is good and blessed” (vi, 51, 
16). “ The pious man, 0 Omniscient Lord, to whom 

Thou grantest ample room and happiness, does gain 
abundant wealth with heroic progeny foj* his well-be- 
ing” (v. 4, 11), “ Thornless is the path and easy for 

him who seeks and follows the eternal Divine Law, 
with him is naught to anger you ” I'hat man ever 
unsubdued gains wealth and every precious thing and 
brave children also ” •* Never is he injured whom- the 
Gods as with full hands enrich and preseiwe from 
every foe and troubles and lead safely over distress ” 
(I, 41, 4, 6, 1. 2, 3) “0 Supreme Lord make us ever- 
more an easy path : we crave what boon Thou hast 
for men in rest and stir. Like as a chariot from a 
difficujt ravine, Gracious Bountiful One, rescue us 
from all distress ” (1, 106, 5) ” “Thy right hand have 
we grasped in ours, 0 Glorious Lord, longing for trea- 
sure, treasure-Lord of treasures; because we know 
Thee, Hero, Lord of Light and creatures; vouchafe us 
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mTglity and resplendent riches wealth with good Brah- 
Tnans, God-attended, high, deep and based on broad 
foiiadations, strong, with famed Rishis, all conquering, 
with manly sages, happy troops, I’ght winning, rich in 
heroic, progeny, wealth sprung from four seas, prop 
MT'd stay, ()f blessed treasures, fra-ught with great 
'onn^' js, im-et for praise and glory vonciisafo us 
i’‘ nnd respieiid^.iit ’’ (x, 47, I, 2, 3. 5)- 

“ X earning oiui longingfor 'rhee; close to Thy Iriend- 
Bhvp do Wo cling and depeml on Thee ; lead us beyond 
all pain and grief along the path of Holy law/’ (x, 
(>)’’ ddve Glorious One is strong to save, rich in 
assistance: may He^ possessing all, be kind and graci- 
ous ; may He disperse all enmity and give us safetv, 
may we be the lords of her^ vigour. May we enjoy 
His favour, His the Holy : may we enjoy His blessei 
loving kindness; may He the Rich as our Good Pro- 
tector, di'ivo off and keep a far all liatred and aniino- 
^ii'y (x, 131, G, 7). ^‘And when we seek to win your 
Ijove and friendship, we have precious wealih in our 
possession^^ (x, 132,3). I verily myself hunoiiiice 
the Word that Gods and men alike shall welcome; I 
make tJio man I love exceedingly mighty, make him a 
Sage a Rishi, a Brahman (x, 125, 5). ‘‘ [ from iiiy 

Father hav? received deep knowledge of the Holy 
Law j I have become like unto the Sun in glory 
(vui, G, 10). 1 lie Mum made associate in the holy 

work of every God (o-r force of nature) flies through 
tlie region of the air lo.kitig upon all varied forms 
(X, 13G, 4). 
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From the above given quotations from the Kig 
Veda we can know something of the tlioughts 
aspirations deeds and characteristics that distinguish 
the man who is full of deep love and (ievotion to God. 
We shall sum up a few of them here for the reader : 
ho will do well to note the following points especially . 

I. The man who loves God ardmitly will ever 
strive to know and keep His Laws and Coinmauds. 

'll. IJe will be active earnest sincere truthful just 
kind liberal and merciful in his dealings, thus. 

JJI. lie will ever strive after a virtuous righteous 
sinles*^ pure noble life smelting his life like ii’ou-oro. 

IV. He will be free and fearless, being strong 
in the friendsliip of God 

V. He will try to rise above all mean selfisliness 
lust liatred jealou^^y. 

VL He will love all, serve and do good to all, 
cherishing good thoughts. 

VII. Ho will love the World, God's Work, use 
fnlly its bounti(iS, and enjoy the beauties of Nature, 
utilising all these to attain to God’s love graces 
friendship guidance companionsliip kinship aonship 
and humble comradeship. 

VIII. He will thus aspire to bo worthy of being 
‘‘ made associate in the holy work of every God 

(agent or lorce of Nature), a Muni, Sage, Rishi, 

Brahman 

IX. Ho will, in fact, love all things that God 
loves ; and do only those things which He likes and 
loves. 
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X, lie win become 'Mike unto the Sun in Bplen- 
dour i, e,f divine and godly, after Laving received a 
deep knowledge of Holy Law fmni Lis Father (God) ’’ 
and put it into practice. He will become Jeevaii 
Mukta, immortal in tliis very life, free from all fetters 
sin sorrow and suffering in tins very life. 

These are a fow of tlie blessed blossoms of love of 
God, True and intense love of God is the one thing 
above all we should strive to possess in this world, 
us it is ono of tlie surest means of securing supreme 
bliss beatitude blessedness or felicity. For this 
purpose we must study earnestly both Veda and 
Nature in order to acquaint ourselves ihorouglily with 
the nature work and attributpi of God ; becansa a 
true knowledge cf tliem is the thing that is absolutely 
necessary to engender true deep intense love of God 
in our hearts. 

To sura up. The world we live in is the wonderful 

work of the Great Wonder-Worker. ..it is the 

Love-Gift from God, the Boundless Ocean of Love, to 
creature''^ ono and all of God. So we must use and 
utilise it as such to roach Him Who is more to iis 
than our earthly father mother or friend, teacher 
guide or companion, king master or physician. Is it 
Tiot, then, our duty to love Him even a.s He loves us 
till, to obey Him even as He toadies ns, to serve 
worslrip and adore Him even as He cares for us, 1o 
know Him even as He is gi'acious to us, to reach 
Him and secure His loving blessed sonship and 
friendship even as He waits for u-s ^ Let us, then, be 
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earnest aiicl strive to answer tliese questions in our 
very life and conduct, TJie uufailing spring of lifa 
light love is within ni:in ; Imt it is to be known and 
recognised, souglit a-M realisful, striven for and 
secured, with miulity efforts and ste.idy work. The 
average man shrinks from this necessary discipline^ 
and has in consequence to suffer a g*ood deal more 
than what he would have had to suffer had he sub- 
mitted himself to the ennobling discipline. To get 
the average man on to tlie right track and make him 
tread it sincere pious holy men are required such as 
those who prepared the way for Shivaji to found the 
Mahratta Empire. Who in India does not know the 
illustrious names of the Mahratta Saints: Jnaua 
Deva Nama Deva Ekaiiatlia Tuka Kama and Rama 
Dasa? Hundreds of such holy men are now required 
to preaeJj to ire people the rig'ht principles of vivi- 
fying Vedic Dliarma and bring them back to the 
right path that leads to deep and devoted Love of 
God. In the Christian Bible it is said that Fear of 
God is the beginning of wisdom hinting that men 
keep away from sin when they are afraid of punish- 
ment from God. But we think that there is a far 
better way to keep man from sinning than that of 
fear ; that fear is far far inferior to love is admitted 
by all : fear degrades while love ennobles and ele- 
vates; fear shortens life while love lengthens and streng- 
thens life and it is the path of Love of God which tha 
Vedas preach and which is paved with true know- 
ledge cf God and deep faith ia Him. No doubt the 
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idea of Fear is to found fcotU in the Upanisliad 
and in the Veda, e. g. “ Fi-oiu fear of Him fire burns 
the sun shines the ivind blows” (Katha Upa) “ The 
- Mi . ' ■ <■ ' h'-it Thy prowess, 0 Glorious 

T '' 'i- :.>“''i )'o;n>iat teachintr of 

' ;i:r ■ roiiLres itself round 
iiove ■( ... - .. ;'*:>•* <m' Hod, as any one who 

goes through them CMi see for himself. There are 
many who have come to the conclusion that the Ceiit- 
ralfoature of the Vedic Scripture is the emphasis it 
lays upon Love of God and through it upon the friend- 
ship cunpanionship kinship comradeship and sonship 
of God (ill ihc most humble sense) In fact this is the 
c .oi (.•liaraci eristic teaching of the Veda that that 
holy Sor'ptnce tells man to aspire to, seek for, and 
secure the m it beloved friendship kinship and sonship 
of Hod. The Vedic Rishis say “ We have attained to 
Divine Light, we have become the children of God, we 
have become Immortal ” (Yajnr Veda). What more 
can man aspire to, seek and strive for, and secure ? 
What higher Ideal can man set before him than this ? 
Wlml loftier aim can man have than this one? To 
become the blessed beloved iramoital sons and child- 
ren ol God ! .. list think what this means and ponder 

over it all. 


OM shantis shantis shantih 

( Peace ! Peace ! Peace ! ) 



V*dic Pamphlet No S. 


OM 

The SUPER-MAN. 

“ 1 have become like unto the 

^un 

in splendour.'’^ 


RIG VEDA. 




OM. 


TUiS S0PEK MAN. 


I from m)j Father have myself received deep hnou> 
ledge of Holy Law, and have become like unto the Sun 
in Splendour.” (^ItigVeda, viii, 6, IV), “ We have 
attained to Divine light, we have become the children 
of God, the Lord of creatures, we have become immor- 
tal,” {y ajurVeda, xviii, 29.) 


“ Man is not yet man ; and you talk of Super-Man ! 
Well, what sort of being is that?*' This is one view 
of man. Another view is ; Behold wbat a noble 
creature man is ; he has, if we are to believe what the 
Evolutionists say of him, risen almost miraculously 
from the wild monkey and the savage man of the 
woods to the glorious position of the enlightened man 
of the twentieth century whose achievements in Art 
Scieiioe and Culture in general afford the strongest 
proof of his greatness. A third view tells fis that 
man has been always and everywhere the same crea- 
ture — man is man whether in the east or west, whe- 
ther in the past or ut present — human nature has 
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Temaiu'ed what it was thousands of years ago— a mis* 
ture of various blends, a mongrel of the brute and the 
angel. There is a fourth view whieh asks us to 
believe in the high destiny of man in future, whatever 
he might have been in the past or whatever he may 
be at present. A fifth view there is which bordera 
on pure pessimism, as it holds before us Httfe hope 
for the bettermejit of humanity. It points out that 
what is called civilisation and culture commonly is 
hut a hollow dome of mere intellectual polish having 
neither strong moral basis nor profouad spiritual 
foundation to support it. This pessimistic school 
holds that the beast iu man is too strong for him and 
that although it can occasionally be put down by him 
under exceptional circumstances for a time, it will 
reassert itself with redoubled f^rce and violenoe, mere 
physical and intellectual training serving as adding 
fuel to the ever-biaziug fire of brutal passions that 
are raging over in the heart of man. Only the high- 
est moral and spiritual culture can pormaneutly hold 
iu check these passions; and it is vain to expect com- 
mon folk ever to reach such heights of moral culture 
and spiritual illumiuatiou as that. One man among 
millions that try may succeed in gainiag that perfect 
mastery over the passions. The lo-t of the ordiinary 
man in the street has not at all improved inspite of 
the boasted progress of modern times. ..he is even 
leas happy than his fo-rebear in many respects. Thus 
delivers the pessimist. And indeed the last great 
War with its torribls consequences has helped to 
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increase the number of these men immensely who 
have lost all hope of man’s regeneration. 

We see from the above that there are chiefly two 
estimates as regards human nature : ono pessimistic 
the other optimistic ; the third resulting from a com- 
bination more or less of these two. The fact seems 
to lie somewhere in or near the middle ; and there is a 
law which can very beautifully explain most or a good 
deal of the phenomena oi human nature. It may bo 
called the Law of Exhaustion depending on the high 
elasticity of human nature. Hnman nature in fact is 
remarkably elastic, oven more far more elastic than 
steel ; however, even here there is limit which when 
passed, the law of Exhaustion comes into play. This 
same Law of Exhaustion was known to the Ancient 
Indian Aryans as the Cyclic Rhythraij Periodic Law 
of Harmony regulating all phenomena in Nature, in- 
clndingeven Evolutions and Dissolutions. According 
to this grand Law of Rythm and Harmony we see in 
history rise and fall, growth and decay, regeneration 
and degeueratiott following one another sometioaes 
slowly and at other times swiftly, bat uevertheless 
with unerring precision, not only in the case of indivi- 
duals but also in that of entire and vast groups. The 
Egyptians, Chaldians, Assyrians, Babylonians, Magi- 
ans, Persiaus, Greeks, Romans, Arabs, Turks, Moors, 
Spaniards, Mongols, Danes, Portugese, Dutch, French, 
Germans, English, Americans and Japanese^these 
peoples have followed the Ancient 1 ndian Aryans 
whose hoary prehistoric culture has travelled like a 
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vftiVj bolfc round the globe, albeit in a mnch mangled 
and mutilated form, and tboa testifying to the infal- 
liable truth of the grand law ot rhythm. Brerythiug 
in the world, the world itself is subject to this law of 
laws. The universe is but a vast limitless ocean of 
world-waves. Everything around us serves but to 
illustrate this immutable law. 

Now what is the bearing of this law npou our sub- 
ject? What does it teach us ? Should we be con- 
firmed pessimists ? Or does it teach ns fatalism of 
the worst type ? Should we say as some do say 
“ why should we strive to rise if fall is inevitaUe 
Jf ‘ all paths of glory lead but to the grave be true 
why should we tr}’ to be glorious ? If decay is sure 
to follow growth, let us not thirst after growth.” 
Thus will some people reasou and think that the law 
takes us to the brink of abysmal pessimism or fatal 
fatalism. How then can we call it a gi-and law ? 

Well, this law and the law of Karma which is 
intimately connected with it appear to superficial 
thinkers to lead to pessimism and fatalism. They 
point to the history of Oriental peoples, and especial- 
ly to that of India, and say that under the spell of 
these two laws of Karma and llhythm India became 
stagnant and degenerated finally. These laws are 
supposed to bo responsible for the decay and deterio- 
ration of Eastern nations. No doubt these laws have 
boon responsible fo<’ tho rise and fall of not only 
Eastern but also of Western peoples; but it is not true 
to say that India has fallen because India believed in 



tflo truth of these laws; The’ law of Karma, 
the law of Rhythm, and the law of Exhaustion 
are all laws of Nature and as suoh, they 
are re 8 po>n 8 ible not only for the fall but also for 
the rise of various races. How foolish, then, it is to 
believe that the belief in these laws leads people to 
decay and fall alone! So thoughtful western writers 
admit that belief in Karnaia and Transmigration “ has 
the twofold merit of satisfying the requirement of 
justice in the moral government of the world, and at 
the same time inculcating a Talnable ethical principle 
which makes every man the architect of his own fate. 
For, as every bad deed done in this life must be expi- 
ated, 80 every good deed will be rewarded in tbis or 
the next life or lives. From the enjoyment of the 
fruits of actions already done there is no escape.’^ 
How true and just these laws of nature are; and 
rightly understood they urge men to strive and act— 
they are in fact strong incentives to persistent action. 
And if thoughtless lazy folk misinterpret them how 
can we blame the laws ; can we for instance blame 
learning science fire etc., justly, because there are 
wicked persons in the world who put these to evil use ? 
We cannot blame the laws if misconception of them 
or ignorance or weakness on the part of man goads 
him on to fatalism or pessimism or inaction. 

What then is the true teachiug or interpretation of 
the law? In our bumble opinion the law urges upon 
US the need for constant study watchfulness and the 
exercise of tact prudence and wisdom to keep oS 
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decay and deterioration for an indetinite period of time. 
If decay is inevitable then it behoves us to study care- 
fully the causes of both growth and decay so that we 
may be enabled thereby to make use of this know- 
ledge to put off decay indefinitely into the womb of 
futurity. For this purpose we must study the differ- 
ent laws of growth as well ' as those of decay and 
shape our conduct accordingly, i. e., we must walk 
along the path of Dharma or Holy Law after gaining 
a thorough knowledge of the same. So we see that 
a deep knowledge of the laws of Nature is the first 
thing that is wanted towards ensuring growth and 
resisting decay, the second thing required of us being 
the nou-violation of these laws. This is the teaching' 

o 

forced upon our mind by the grand law of Rhythm 
which tells us that although fall follows rise we oan 
delay its workings by means of a full knowlodg of and 
a perfect observance of Dhtrma. So wo need not be 
pessimists or lazy fatalists, as there is ample scope 
for hope. 

With this short preamble we shall proceed to con- 
sider the Veda mantra placed at the opening of this 
paper. In it a Rishi gives expression to his experience 
of how he became like unto the sun in splendour by 
securing a deep knowledge of the Holy Law from his 
Father by his own efforts. The following ideas are 
prominent in this mantra .—(I) the idea of a Father, 
(2) of Holy Law, (3) of one’s own efforts to secure a 
deep knowledge of it, (4) possibility of securing the 
required knowledge, and (5) the sublime blessed 
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fruit of securing the same, namely, becoming like 
unto the son in splendour. We shall take these ideas 
one by one in their order. 

I. The Idea of a Father Teacher and Guide 
This idea of God as our Father Teacher and 
Guide, which is mot with very frequently in the 
Vedas, is of the highest value to mankind. The 
word in the mantra is PJTLFH, from the father ; Sa- 
yana thinks that Indra, God, the Protector is meant 
by the word, and Mr. Griffith accordingly begins it 
with a capital letter hinting that God may be intend- 
ed. We think that God as well as the earthly father 
teacher etc., might have been intended; the Rishi in 
fact refers to all sources all helpers all aids and guides 
by using the word. The great sago Patau jalt says in 
his Yoga Philosophy that God is the Guru, teacher 
and guide, of all ancient gurus ; and it is weliknowa 
that the word guru also means father vice versa. All 
true knowledge has proceeded from God the Guru of 
gurus ; so, when the Rishi says ho has received deep 
knowledge from his Father he may mean thereby Ms 
earthly father and teacher as well as God the Father 
and Teacher of us all. At any rate we get the hint 
from it that we should be ready to receive knowledge 
and wisdom from all possible sources; that we must 
all our life long be students and seekers after truth ; 
and that our ideal should be to be life-long stadents> 
and seekers and followers of truth. In the North- 
Western parts of the Dekkan people love to praise 
the gieat sage Dattatreya who, they say made every 
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due whom ho mot his guvu i, e., learnt from every 
creature and being some good point or other. This 
is truly a very great ideal before us, a lofty one in- 
deed; and we venture to say that in the person of the 
Vedic llishi of the mantra we have quoted one finds 
a very ancient prototype of Dattatreya indeed. 

“ We can understand him if the Rishi means that 
ho learnt from his oartlily father and teacher ; but we 
cannot make out what exactly he means if he refers 
to God, saying that he learnt from Him” will say 
some of our readers. To answer this we shall have to 
put and answer the question : how do we now learu at 
all ? That is to say we shall have to examine 
thoroughly the methods now in vogue by wbicli wo 
add to our knowledge or acquire it. This is qnito 
necessary beforo wo proceed to consider how one can 
learn from God. Therefore let us first consider: how 
do wo now learn and acquire knowledge ? If wo ana- 
lyse our experinca to see how we come by it wo shall 
have to admit that at the bottom of all our know- 
ledge are: conciousness feeling perception observation 
memory thinking meditation experiment and instruc- 
tion. These are known as and included under pratyak- 
sha anumana upamana smriti dhyana prayoga and 
agama or aptavak or sj,b(la in Sanskrit. Bat in addi- 
tion to these recognized modern means the Ancient 
Aryans of India recognized some more ; e, g., percep- 
tion (pratyaksha) was of three kinds sense-perception 
(in our ordinary wakeful state), mind-perception (as 
in dreams, hypnotic state), and spiritual perception 
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(as in mmadhL) Tko very vague term in tuition has 
fceea receutly used to denote those two latter. To 
give some idea of theso to our readers let us ask, 
wiiat do we do when we think and what do we meaa 
when we say a certain idea has struck us or, how and 
whence do ideas occur to us ? Are ideas generated 
by the brain, are the brain-cells the creators of our 
ideas or are they simply the receivers Qf idea-wave^^ 
just as wire-less receiving stations do ? Materialists 
take ideas to be the product of brain-oells, wliila 
spiritualists think that the brain is merely a transmit- 
ter of thoughts, thought-waves like those of lieat-light 
magnetism electricity pervading the univoi’se which its 
-a limitless ocean of them all. When we say that a* 
certain idea flashed accross our mind we do in fact,^ 
tinconciously adopt the second view, namely, the 
spiritualistic. In our humble opinion we are both 
receivers as well as generators of ideas. Our mind 
is like the tuning fork with which we do both pro- 
duce and receive sound-waves. In our waking mo- 
ments we^do both these actions while in our dreamy 
or hypnotic (Svapna) state wo are mere passive re- 
oeivers of ideas. In what is known to the Yogees 
the state of Sarn^adhi, the state of pure spiritual per- 
ception, the state in fact in which holy communion; 
between the Yogi and God is established, revelation 
from God becomes not only a possibility but also a 
fact. The Veda refers to revelation in these man^ 
tras ; — O Wise one, Thou teachest him who is iano- 
ceat and humble and sincere Thy commandments and 
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laws ; so Thou art known as the Great Father car- 
ing even for the lowly ’’ (I, 31, 15). “ The man who 

hath known Him as oconpying the innermost hidden 
parts, he who hath found out and follows the current 
of the Fountain of the Divine Law*, and be who fol- 
lowing God’s Law becomes entirely free, to such men 
alone does God reveal all blessed things” (I, 67, 8) 
“ Neither the right nor the left do I know, neither 
the south nor the north, neither the east nor the west, 
neither the past nor the fntur© ; simple and innocent, 
guided by your wisdom, gracious Lord, may I attain 
Thy light which brings safety security and fearless- 
ness ” (If, 27, 11). “To me weak and innocent 
Thou Luminous Lord hast boldly given as it were a 
heavy burden ” (IV, 5, 6), “ At first in the very 

beginning the Vedic prayers were uttered ; the All- 
Wise All loving Lord disclosed bright flashes of wis- 
dom from the highest place — disclosed His deepest 
nearest revelations, womb of the non-existant (poten- 
tiality) and the existant (actuality)” (A. V. IV, 1, 1). 
From these quotations we see that we can learn from 
God our Father if we are really earnest simple and 
sincere, i. e., pure holy devotees of Truth and God, 
are worthy of receiving revelation from Him; and 
that the Ved-ts are the first and deepest Revelation 
from God. From all this we conclude that when the 
Rishi said that he learnt from God the Father of us 
all he was quite right. In his childhood and youth 
he learnt from his father and teacher and after- 
wards from Nature and God, thus he received deep 
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knowledge of Holy Law with great effort. Really 
speaking even when we learn from men. we do learn 
from God, the World Teacher, 

Now we give some mantras in which the idea of 
God as our Father Teacher and Guide is found clear- 
ly : — “ Impart active wisdom and mental energy to 
us as does a loving father to his sons j teach and 
guide us in this our life career, so that in this vovy 
life we may attain to and onjoy Thy blessed Light.” 
(Vll 32, 26). “ Wilt thon not make me the guardian 

and ruler of the people ; wilt thou not make me a 
Rishi, give me wealbh’that lasts for ever, and guide 
me to imperishable weal and immortality ?” (Ill, 43, 
5). '• He oar Father and Guardian, the Rishi A.11- 

Seeing Inspirer, hath offered up all things that exist 
for the good of His creatures ; He encompassing 
and covering all, from the first, hath .entered into and 
pervades all, filling them full with His inffnite glory ” 
(X, 81. i). “ Thou art onr Father, yea, Thou hast 

ever been our Mother, 0 Good Lord ; so give Thy 
blessings to .ns Thy children, for which we do strive 
and pray” (VIH, 87, 1 1}. “ I invoke Thee, 0 Glori- 
ous One, for Thou art our Providence as much as our 
Father” (VIII. 29, 11). ” Be to us easy of approach, 
even as a father to his son, freely giving Thy holy 
gift of blessings 4 0 Radiant Lord, be with us for onr 
weal” (T, 1, 9). Stay, 0 Glorious One, with mo for 
my weal ; do not neglect or leave me and turn Thy 
mind away from me, here I worship Thee with 
my offerings. With sweetest songs I grasp Thy 
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fjarnnent’s hem as a son grasps his father's, O Hero of 
mighty deeds'^ (III, 53, 2). Be Thou anr Guardian, 
show Thyself our kinsman watching and blessing 
Thy worshipper. As, Friend^, as Fat her,^ most Father- 
ly of fathers gire the snppliant vital strength and 
freedom'’ (IV, 17, 17). O Lord, Thon art more to 
me than my father or niggard careless brother is^ 
Thou and my mother appear alike, O good Lord, in 
being good kind muniOcent and in giving me ample 
wealth and blessings ” (V’lII, 1^ C). Pare, faithful,, 
very strong with boro children round him^ be dwells 
beside the waters rich wHh pastnre, none slays him 
from near or from a distance, who is under the 
Adityas guidance” (II, 27, 13). Whoso has wor- 
shipped Him with offerings, him tlie Lord of prayers 
leads forward on his way, saves liim from sorrow, 
frees him from enmity, and is liis wonderfnl Delive- 
jer from woe. He with his folk, his house, his 
family, his sons, gains wealth for himself with heroic 
progeny, who with a true believing heart serves the 
'^iren.t Lord the Father of the Gods” (II, 26,4, 3). 

' Thor, leadest with good guidance and preservesfc 
nuo] : distress overtakes not him who worships Thee/ 
sorrow no distress no foe no creature double-tongu- 
> d orercomos him whom, careful Guard, Thou preser- 
vrst. TIiou art onr Keeper and Wise Preparer of our 
nailjs. Thee as Protector of our bodies we invoke, 
rhee, Saviour, as the Comforter who lovethus •'( 11,23, 
4, of],::;)” Thou art our Providence, ~our Father Thou, 
we are thy brethren and kinsmen, and Thou art ouc 



Spring of life; dear Father and Friend, caring for the 
pious, Thou speedest nigli aad inspirest mortals '(!♦ 
81,10,16)” kinship is there better than Thine, 0 
L'^rd of bounties, a fivther even is no better ” (VII, 82, 
]9)* This idea of God as our Father Teacher and 
Guide is most valuable for mankind, said we above. 
If man knows this fact for certain, if be is lully con- 
vinced of it, if it becomes a part and parcel of Iiis 
conciousness, and thus if it saturatos his entire being 
and life showing itself in every dream ho sees, every 
thought he thiuks, every word he utters, and in every 
deed he does,, then surely man will reach his goal and 

become Divine fair free fearless, full of life light 

love. If we feel and fully realise that God is our 
Father Teacher and Guide then our life's aim will be 
reached. The great Mar.atha Saint TukaRam has got 
very beautiful lines about the blessed eflect of realising 
God as our Guide : — “Wherever I go Thou art my 
Companion, and bolding my hand leadestThou me; as 
1 walk I do but lean on Thee and Thou bearest ray 
whole burden. Thou settest right my foolish prattle 
and thus emboldenest me taking my shame aMf*ay. 
All men have become my closest friends relatives and 
as it were guardians of the world. Thy bliss and 
blessedness fills me in and out as tlmre is no limit to 
my sport and joy/^ But if we look at the Vedio 
mantras placed «nt the opening of this paper we Sad 
theroin quit© a different way of expressing the eflfect 
of bliss and blessedness upon the human mind due to 
realising God as our Father Teacher Friend and Guido 
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What do the Rishis say there? One of them exclaims 
that he has become like unto the sun in splendour 
after securing full deep knowledge of holy divine 
law from God. In the other mantra it is said that the 
Rishis have attained to divine liglit t^hereby becom- 
ing immortal children of God. We cannot but re^ 
mark hero that Tiikarama^s way of putting it is less- 
manlier than that of tho Rishis. Tlie Rishis are more 
self-concious and manly, and they put more emphas-is 
upon self-exertion and knowledge of divine law than 
Tukarama. And we cannot help observing that the 
Rishis’ love of and deveption to God and Ilis laws was 
even greater and stronger than tlint of Thukaram; 
and also that their joy and bliss and blessedness was 
proportionately far greater because of their greater self 
consciousness and self-exertion. I'h© reason is clear. 
We all know how greater self-exertion and self-con-* 
sciousness result in greater joy and blessedness. 
Moreover when the Rishi says that he has become 
like unto the sun in splendour ho hints or implies that 
be lias become a centre and focus of life light love 
and felicity to one and all around him just like the 
sun. Tho reader can see for liimself what a world of 
meaning the phrase convoys. Whereas Tnkarama 
says that all people liave become to him Lokapalas, 
gods and guardians of tlio world such as the sun, the 
Rishi says that he lias become like the sun to all peo-^ 
pie a centre and source of everything that vivifies 
and ennobles them. Tukarama was no doubt a very 
great saint of modern times, but considering the very 
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ancient times, to which the Rishi belonged our admi- 
ration for the far greater spiritual height to which 
the liishi attained in those almost prehistoric times 
becomes boundless in-deeJ. In the fewest of words 
the liishi Ims^iveu to us the loftiest ideal possible 
to man in the form of his life-history. The reader 
can judge for himself how much mankind is indebted 
to him fur this, and also to the Vedic Revelation. 

il. The Idea of Hcly Law Divine This idea 

also, which occurs most frequently in the Veda and 
is a mo.->t remarkable charactristic of it, is, like the 
first, of the greatest importance to mankind. The 
Veda teaches that God rules by eternal imuiutable 
divine laws wbicli man has to obey if he wants to be 
pure sinless free and happy in this as well as the 
next life. God is not only the Evolver but also the 
Ruler and Governor of the universe, says the Veda 
emphatically. We see then how indispensable this 
concept of Holy Liw is for our well-being which, 
depends on order and justice and freedom. Hero 
some one might object to this, saying : “ Order aqd 
Justice can be reconciled with Law but freedom 
eanuot ; for, the very idea of being bound by law 
strikes at the root of freedom ” To this we answer: 
Just as Order and Justiee depend upon obedience to 
Law Bo does Freedom also depend on it. In fact we 
venture to say that ‘ No Law, no Freedom ’ is as true 
as ‘ No pain, no gain ’ The i<Iea of true liberty is 
bound up eternally with that of sound just divine 
Jaw. Of course there are laws aud lawsj unnecessary 
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<fppressive laws do cut afc the rook of liborty ; not so 
divine laws of Nature which are absolutely necessary 
for the upkeep of order justice and liberty. Men 
liud that unjust man-made laws oppress them by 
encroaching upon their freedom and 80*Bome of them 
are apt to rush to the conclusion that all laws go 
against liberty. But if we can distinguish between 
justdiviiio laws on tho one hand and unjust man-uiaJe 
laws on the other, then wo can understaud how much 
.necessary the former are for our freedom and general 
well-being while the latter tend towards dostroyiug 
the same. The absence of just laws means chaos and 
•confusion utterly horrible. Jio we see that true 
freedom does not mean absence of all law but that it 
depends on obedience to all tho just laws whether 
natural, or mau-made i. e., social. 

Let us BOW give some Veda mantras bearing upon 
the value of obeying holy eternal divine laws : — 
'' The vvinds waft sweets, the rivers pour sweets for 
the man who keeps tho Law’’ (I, 90, 6). “To him 
who keeps the Law, both old and young, Thou givest 
energy and happiness that he may live long” 
(I, 91, 7). “Aryaman guards him well who acts up- 
rightly and follows His Laws”(f, 130,5) “Varuna 
true to holy Law sits down among His people to go- 
vern all most wisely" (I, 25, 10). “Vishnu; the 
Guardian, Infalliable, made three steps through the 
world, establishiug thenceforth His high and holy 
laws and decrees” “Behold ye all His works wbere- 
by Ho hath let His holy Laws be seen by aU” (I, 22, 
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18, 19). ^ Easy to tread aad tUoroless is the path 
for the man who abides by Law, By the right 
straight path of Law” (I, 41, 4, 5). “There is 
wealth and felicity and freedom from trouble and 
sorrow for the sinless men who are guided by Law” 
(VII, 56, 17). “ May we, true to law, bred in Law, 

supporters of Law, fiercely hatiug lawless false prin- 
ciples, dwell in the most secure felicity ” (VII, 66, 
13). “May Thy Law, 0 Wondrous Hero, be my 
guard ; bear me safely over many troubles and evils 
as over floods; when wilt Thou favour ns with those 
rich blessings of Thine which are all-nourishing much 
tfO be desired and all-satisfying, O King?” (VIII, 
86,15), “ Never do we offend, nor are we ever obsti- 

nate or obstructive ; we walk as holy texts and laws 
as laid down in the Veda command; and thus do we 
closely clasp and cling to Your arms” (X, 134, 7). 
“ Depending on and yearning for Thee do we cling to 
Thy friendship, 0 Glorious One; lead us along the 
path of Thy Law beyond all evil and troubles” (X. 
133, 6). “ May we attain all blessings ever keepin^g 
Thy laws, May we ever pursue our right path of duty 
and law that leads to bliss, like the sun and the moon, 
and be united with One who gives ns opportunities 
to secure weal again and again, who knows us well, 
and who is so good that He slays us not ” (V, 51, 15). 
“ Now have we entered on the siuless troubleless pafli 
of Law which leads to weal and bliss... even the 
blessed path whereon one casts off all hatred and evil, 



18 

nud scenres what is good and blessed (VI, 51, 
These are a few mantras about law. 

From these we see how inucli the Vedic Uisliia 
valued holy divine et'^rual Law. All Oriental Yedia 
scholars agree in asserting that the Vedic coimept of 
Kita or Eternal Law is the grandest ever known to 
man. It is so sublime that even the boasted wisdom 
ot this enlightened twentieth century ol: ours is forced 
to admire its lofty ethereal spirituality. No other 
scripture approaches it in grandeur. Next to that of 
God this idea of Rita is the most sublime feature of 
Veda. 

But what is this concept of holy eternal Law ? Jt 
is the same almost as the idea of Dbarma which 
means all that helps to sustain support elevate and 
en 7 ioble the physical mental moral and spiritual 
nature of mankind. The Buddhists derive their 
high concept of Dbamma^ no doubt, from the Vedic 
idea of holy eternal Law, Rita and Dharma. Although 
they were reluctant to retain the sublime conception 
of God found in the Veda yet they could not help 
retaining this grand idea of Rita or Dharma ; so 
lofty was it. They, who thought that man can 
do without God even, had to admit that man cannot 
do without Dharma. They who dethroned God could 
not dethrone His Law eternal. They who boasted of 
their being rationalists (Bauddhas) had not the sense 
and reason, enough to see that these two most sublime 
concepts of God and of His Law are interdependent 
aiid therefore could not be severed one from the other 
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even in tlionght. Man, if lie feels lie Is forced by 
the stern logic of facts to bsHeve in an eternal Law, 
will 1)0 forced by the same logic to believe in God the 
Law-Giver and Governor. If we believe that we are 
ruled by Law then we shall lia'^o to believe in God thr 
Ruler of the univeri^e. We cannot believe in one of 
these three without at the same time believing in the 
other two, if we want to be logically consistent. If 
we are to beliewe at all we mnst boliev'e in all the 
three: God the Ruler of all, the world and its beings 
the rilled, and the holy eternal immutable Law divine. 
To this we are driven by reason (logic). 

Monists say that they believe in only one thing, 
call it matter or spirit while the Buddhists say that 
there is only the world nnJ Law. One cImss of Mo- 
nists says that all is Matter, spirit being mere subli- 
mated matter; the other class hold that all is f^pirit, 
matter being mere crystallised spirit To tliese peo- 
ple Law is the mere working out of that one thi^g in 
which they believe. Rut all this does not fully satisfy 
the imperativ’e demands of reason ; for the same thing 
cannot be thought of as being the ruler the ruled and 
the law at the same time if it be a homogeneon snb^^- 
tance ; and if It be heterogeneous, then it cannot be 
one and the same substance. Thus we hf^ve to believe 
in the existence of God the ruler, world and its beings 
the ruled, and law ; otherwise, the world and itsworV- 
ings will have no meaning at all, no purpose at its 
back. Unless we believe in the existence of God,Jihe 
souls and th6 world, and the divine Law, reason 



20 

canuot be satisfied. In other words, MonotheisiB and 
not Monism is the one rational creed of man. 

From the mantras we have given above regarding 
the valu» of obeying divine laws we see that our duty 
is to walk along the upright path of tlvose laws, be- 
cause to stray aAvay from it is sin which is the cause 
of our sufferings. But before we can walk along the 
upright path we ought to have a full knowledge of 
the same ; otherwise we cannot be sure and certain of 
our being on the path at all. So a full deep know- 
ledge of it is what is absolutely necessary; and so 
dne provision was made for this purpose in Ancient 
India by instituting what is called the Brahmacharya 
Ashrama (the first of four stages of a man’s life) in 
which one was required to pass the whole period of 
youth in acquiring a more or less thorough knowledge 
of the path which one wns to traverse in after-life. 

III. Our Efforts to acquire a full deep Knowledge 
of Holy Divine Law : — Man has got five sense-organs 
and as many action-organs showing that action as 
well as knowledge are both necessary for the proper 
development of man. Both of these are interdependent 
each helping the other. Without action knowledge 
is imnossible and without knowledge action is 
impossible; action helping knowledge and know- 
ledge aiding action. Action and knowledge are there- 
fore the two wings, as it weret, of the hnman soul 
upon which she soars either heavenward or flies hell- 
ward. Knowledge has been grouped under ' para, 
theoretical and Fara, practical j bnt we do find that 



both these require action and effort on our part. In 
YajurVeda, 40, 14, it is stated that "The man who 
knoweth well these two, knowledge and action, com- 
bined, overcoming death by the latter, gaireth by the 
former everlasting life.’’ This emphasies the need of 
both for man. Another mantra asserts ; “ To blind- 

ing darkness go the men who make a cult of mere 
Karma-Kanda, while the devotees of mere knowledge 
enter darkness that is darker still ” (40, 12). This is 
clearer still on the point, condemning one-sided or 
part development, and inculcating the principle of 
harmonious all-round culture of body mind and soul. 
What is our present life for, nay, what is life itsel ? 
For discipline, to be sure, is this our life meant ; nay, 
people there are who say that life itself is nothing but 
discipline. And the soul of discipline is self-exertion 
without which latter the former cannot be thought of. 
Therefore the third most valuable idea which our 
mantra places before us is that of self-exertion and 
self-discipline which are the root and cause of real 
and genuine joy. Take away self-exertion from our 
life and see what remains of the joy of life. We 
know that there are some people who think of 
exertion as a trouble and curse ; but to us it is 
quite otherwise; for we think that life is exertion 
and exertion is joy. And our reason for this is 
that life is unthinkable in the absence of exertiou j 
and joy is unthinkable in the absence of both of these* 
There is a class of philosophers who assert that the 
more we know the less need there will be for aotipn^ 



and that tlie possession of knowledge leads to or 
tends towards inaction, for, they say, real knowledge 
puts an end to action which, in their opinion, results 
from avidya or false knowledge. This is the position 
of the Mayavadees or Illusionists who hold the world 
to be mere maya or illusion, Let us examine this 
view of life which is, according to it, mere illusion 
after all. The world life pain happiness joy, all, is 
due to maya. AVell, if all this is the result of illusion, 
then, what you call knowledge must also be the result 
of maya, because it alone cannot be excluded ; so you 
must admit that the world* of knowledge is due to 
illusion. Thus you will have to revise your creed 
thus : — the world life action, pain happiness joy, igno- 
rance knowledge illusion, real knowledge false know- 
ledge wisdom, all, all is due to maya ! Maya is the 
Creator of all ! Maya is omnipotent omnific ; maya 
is matter mind soul spirit; your creed is also Illusion. 

There is such a thing as illusion, but to say that 
everything is due to illusion is giving too much to it 
and going too far. Maya or illusion cannot stand by 
itself ; it must have a subject and object answering 
to: whose ? and about what ? Who is subject to il- 
lusion ? and, about what ? There is a third question 
also which presses for answer : why is that being sub- 
ject to it? And a fourth question : how is illusion to 
be got rid of? awaits answer ; or, is illusion eternal ? 
The answers proposed to theso are repectively : mnn 
is subject to it, about himself and the World; through 
illneion he is subject to it, and it can be destroyed by 
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Vidya, Jaana or kaowledge. Bu|i vve have seen that 
all of these are in tbe vast closed up womb of illusion 
itself; for, all is illusion. AVhata hopeless creed this 
is for mankind ! 

These illusionist (Maya-vadee) philosophers noticed 
probably how some clever but cruel people make 
others work only to cheat and rob them of the fruit of 
their labour; from this they might have drawn their 
theoiy that the more we know the Jess we need to work. 
But it frustates its own end, for we cannot have know- 
ledge without working for it; “less work, less know- 
ledge” being true to a great extent. We find that the 
the true use of knowledge is in applying it to work 
for the good of all, although wo know that there 
are many persons who put it to ill-use in order to gain 
their own selfish ends. Knowledge is meant for 
work and work for knowledge. The Sanskrit word 
Pn ruh^rtha means aim of. man’s life ; and this is said 
to be four-fold: Dharma (obedience to Holy Law), 
Artha (possession of wealth and other good things), 
Kama (Enjoyment of life), and Moksha (freedom from 
bondage). To the first of these, namely, Dharma, 
Pingalacliarya refers by the word Dhee which means 
true knowledge of Dharma ; to the second he refers by 
the word Shree (wealth energy) ; to the. 
third by the word Stree (wife)j and to the 
fourth by the letter M ( *^ ) which means the 
bliss of Moksha ; the sootra or aphorism Ij.e uses being 
Bhee-Sbree- Stree- M (^1 ’Wl ). This Sootra can 
bear another iutorp/retation teaching a valuable §oci,0'^ 
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logical truth which has been disregarded hjjr Hindus 
of modern times to their utter downfall and shame. 
It is that men must acquire first Dhee then Shree and 
only then think of marrying and never before that, if 
they want happiness M. Besides these two interpre- 
tations it yields a metrical sense which need not be 
given here. We notice that in this scheme of four- 
fold aim of man^s life upon this globe the very first 
is Dharma, Holy Law, a full and deep knowledge of 
which the Rishi says he has received from his Father 
by his self exertion. It is given the first place as it 
is the true basis of all the rest; and to acquire it the 
period of first twenty-five years at the least of one’s 
Life was devoted in ancient India. If one wanted a 
deeper knowledge of Dharma. then he had to study 
for seven or eleven more years. Lastly, if one 
desired to get the deepest knowledge of Dharma 
or Holy Law then he had to study for forty-eight 
years, before he entered the next (house-holder’s) stage 
of life. That Brahmacharee (celebate student) who 
devotes forty-eight yesrs of his life to the study of 
Dharma was called Aditya (Sun) Brahmacharee, as he 
would shine among men like the sun. Possibly the 
mantlira before us in which the Rishi says he becames 
like the sun in splendour raiglit have suggested the 
title of Aditya to the Brahmacharee who devotes the 
greatest number of years to study and thus becomes 
a glorious centre of light life love to all around him. 
The common experience of mankind also tells us 
that a good deal of human happiness consists in 



hoping expecting and striving — —man is always hop- 
ing expecting and striving to get sotaething which he 
has not or thinks he has not in or with him. A great 
Western poet has sang: “ man is not what he is but 
what he would he^’j implying that man ever looks 
forward, always seeks what ho thinks he has not. 
This very same idea wa« expressed thousands of 
years ago in India by the well-known words; Farok- 
shaPriha vai Devah, As the word Pavoksha means 
what is not before the eyes, what is beyond our ken, 
what is invisible, past or future ; the Sanskrit ex- 
pression moans : gods or wise holy sages do love or 
are fond of those things that are invisible, &o* 
The Sanskrit roots Tap and Pat ( ) also teach 

us a very valuable fact, namely, the great importance 
of discipline and self-exertion ; Tapas means discip- 
line and Pat means fall, these two roots implying that 
discipline and self-exertion tend to put off decay and 
fall, sea jiamphlet No. 6 on this point. Jn the pre- 
amble wo saw that Nature is subject to the Law of 
Rhythm according to which periods of growth and 
decay alternately follow one another in the universe, 
and that if we are wise we should try and endeavour 
to lengthen the period of growth and thus put off 
that of decay. This can be done by self-help self- 
exertion and self-discipline, all of which are required 
for the deep study of Holy Law including the laws 
of growth and decay. 

, IV. The Possibility of securing a deep Knowledge 
of the Holy Law Man is weak helpless frhil, how 
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can soch a being be expected to secure a profound 
■knowledge of the law ? Even supposing he is able to 
get it, he will not be able to use it for his own good 
and that of others. So it will be of no value even if he 
gets that. We know many a man who is learned but 
who through sheer weakmiudedness and perversity 
not only does not turn it to good account but positive- 
ly inflicts injury upon others. It would have been 
far far better had these persons reuiaiaod uuletterod 
and ignorant; and we think that those men who hive 
taught them have done a great crime. Much better 
is uutaught ignorance than learned wickednes " In 
these sentences there is some truth ; for instance, 
mere physical or bare intellectual oae-sided training, 
in the absence of moral and spiritual culture, is of 
course, fraught with the greatest danger to society. 
But the Rishi does not in the ra intra refer to such 
one-sided development of body or mind alone, The 
little word l^ari used iu the mantra tells us that the 
Rishi speaks of deep full perfect all sided whole and 
harmonious culture of body mind and soul. Paid 
(Latin, peri, round) here means all-round, from all 
sides, in every way possible, as it is used adverbially 
modifying the sense of the verb Jagrahha which 
means I have received. It also implies that the 
knowledge he received was both Apara, theoretical, 
as well as Para, experimental and practical. Mr. 
GriflSth renders the word pari by deep which includes 
all those various senses, so this rendering is pretty 
good and happy. 
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What is called education now*a-days is not the all- 
round culture of body mind and soul to which the 
Rishi refers in the mantra, but is largely quite one 
sided and defective ; so the results of such a faulty 
training are and will be ever disastrous, as is borne 
outby the countless social .diseases, of wlr'ch war is 
only one, that are distracting the mind of man and 
corroding his soul. Every thing depends upon educa- 
tion ; as is our training education and culture, so are 
we. Every one knows this fact, yet few of us think 
of improving what goes on now under the name of 
enlightened liberal education. Here and there a few 
attempts are being made by individuals, we know, 
but they are so few and far between that very little 
can bo -expected, in the near future, of them ; and 
even these are far from being satisfactory for several 
reasons. In our pamphlet No. 5 we have suggested 
a scheme wliich if followed might lay the axe at the 
very root of the innumerable social diseases that are 
now eating in to the vitals of mankind, more than ever- 
before. We have drawn the attention of the reader to 
it here for two reasons especially. One reason is that 
h perusal of it wi0 show how it is possible for man to 
secure 8 full and deep knowledge of Holy Law Divino ; 
the second is that from it the reader can easily find 
out for himself what our idea of the Super-Man is 
like. Reserving the latter for the next section We 
shall take the former here. Is it possible for man to 
acquire a full knowledge of Holy Law? We think 
it is, And we ask; why should it be ootlsidered 
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impossible at all? Beeasse oi the weakness helpTeas- 
ness and frailty of mankind ? Because of tlte nume- 
rous bodily mental moral and social ills under which 
man is laboirring ? Because of the crushing poverty 
of body mind and soul to which the masses of human 
beings nre subject ? Because- of the heavy unbearable 
yoke of oppressive passions that have suppressed ali 
mnniiness? Or because of tire folly and unwisdom of 
high magnates rulers and leaders of raea? Because 
of these things should we be hopeless of the future of 
man and grow into pessimists ? We think not. There 
is a way out of these ills and diseases and evils: These 
darkest clouds have to be dispelled before the bright 
sun of humanity can shine with all its- splendour in 
the heaven of our world. How can this be accom- 
plished ? By means of the diffusiou of all-round har- 
monious education of ail the faculties of man through- 
out the globe. Absence of this has given rise to- the 
hopeless helpless couditiouiD which man dads himself 
everywhere.. So the whole problem before us is one 
of the right sort of training to be given to the milli- 
ons that are now without it. This is possible if man- 
kind as a whole stirs itself and awakens to the grave 
tesponsibility and duty it owes to itself and to futu- 
rity. But mankind as a whole is slumbering ; and 
who is to stir and awaken them to their respoiasibility? 
We propose the following schemo for undertaking 
this holiest of tasks. The wisest nmn from all coub- 
tries must band together into a “ League of Wise 
Ilea ” whose duty it will be to.coo8ider the beet ways 



&od means of diffusing the rigkt sort of education as! 
detailed by us in our patnplilet No. 5. This League 
of Wise Men must confer with the members of the 
League of Nations and enlist their whole-hearted 
sympathy, ever striving to weaken their political 
racial religious national and imperialistic biases, 
Mahatma Gandhi and Dr. Bavindranath Tagore to- 
gether with Dr. Besant can very well undertake this 
task of forming a League of Wise Mon. If this 
League can prevail upon the League of Nations to 
reduce their armaments and other war-establish- 
ments, then the expenditure thus saved can most 
advantageously be applied to the establishment of edu- 
cational institutions in all the countries of the globe, 
conducted under the supervision of the League of Wise 
Men along lines most approved by them as detailed in 
our pamphlet No. 5, This League must also co-operate 
with the other League in matters of international im- 
portance. Thus if both of these sister Leagues work 
together most harmoniously for the improvement of 
the entire social and educational a» well as sanitary 
condition of the whole of mankind, splendid results 
can be secured in a few generatioos turning earth into 
heaven. The League of Nations must strive to elevate 
mankind politically and the other League must labour 
to raise humanity educationally} the former ever trying 
to inculcate true and liberal political ideas by counter- 
acting narrowminded international jealousies and other 
petty causes of friction, and the latter striving to 
broaden the whole scope of educatio^ e:itendiDg it te 
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embrace tlie moral and spiritual principles also. The 
£ollowin" mantra from YajurVeda, 82, 16, will be very 
useful in this connection as it holds up the right ideals, 
before these sister Leagues, of bothright political and 
true eduoiitional principles: May ray learning and 

wisdom (Brahma) as well as strength and heroism 
(Kshatrara), both prosper well and together; may the 
gods (wise men) thns bej-tow upon mo splendour In 
this mantra the word Kshatra stands for political or 
administrative justice and efficiency while the word 
Brahma represents educational or cultural splendour 
and excellence on the broadest basis. The mantra in 
fact implies that both individually as well as collecti- 
yely men must advance secularly as well as spiritual- 
ly, Kshatra denoting secular efficiency and Brahma 
denoting spiritual splendour. If the League of Na- 
tions looks to the improvement of secular matters 
(Kshatra) and the other League looks to the advance- 
ment of spiritual matters (Brahma) especially of man- 
kind as a whole, then a new age will dawn upon our 
earth inspiring new hopes and aspirations and ideals 
that will be the wonder of us all. Man now suffers 
just because our fluodern civilisation has boen one- 
sided, mostly intellectual and material; if we desire 
to lessen misery and suffering of mankind as a whole, 
then we must try to make our civilisatioti all-round 
and harmonious, developing our moral and spiritual 
faculties also to their fullest extent. Man is not body 
apd mind alone, he is soul or spirit also; so no^wopder 
a disaster upon disaster follows aa owing to our 
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tme-sided material and mental growth at the expense of 
moral an€ spiritual Acuities of man which have been 
wofully neglected and even starved to the utter rain 
of humanity, lienee it appears to us quite impossible 
to secure a deep and full knowledge of Holy Divine 
Law and to act according to it. Man has starved his 
spiritual nature so far that he has become doubtful 
or oblivions of its very existence ; he doubts if he has 
a soul to save, and in very many cases men have ceas- 
ed to think of their spiritual nature. Such is the 
result of our modern defective system of education 
directed miinly by m iterialistic principles and based 
chiefly upon physical and intellectual culture. End- 
less strife carried to the bitterest end has been the 
outcome of all this narrow civilisation ; wherever you 
look from China to Peru you see nothing but strife 
and straggle, justifying tha reproachful name “soul- 
less” that is very ofceu given to it to desc?ribe its 
brutal nature, So, if one-side 1 oducxtiou has made 
man worse than the b-rnte, all-rouni education can 
make him godly and divine, if he takes care to deve- 
lope all of his faculties physical mental moral and 
spiritual in a happy and harmonious manner. 

Again, as we have shown towards the end of Part 
First of our Book named Vedic Teachings ani Ideals, 
there are ever-i’ecurriug periods, inthe history of man, 
rhythmic cycles of what may be called spiri'ual show- 
ers and droughts; and we may be tdlowed to describe 
our modern times as one of those periods of spiritual 
dfought that o,ccur on our globe .periodically. This 



82 

gives us hope of better periods to come, namely, those 
of spiritaal showers. Our world is a ijrorld of ever 
recurring changes of alternate periods of light and 
darkness whether physical mental moral or spiritual, 
We are now passing thi’ongh the days of moral and 
spiritual gloom and depression to those of better 
moral and spiritnal prospects according to the grand 
Law of Rhythm and Harmony. So there is every 
possibility or man becoming less and less brutal and 
more and more godly in future. We must shed onr 
brutality and acquire spirituality as the liishi has 
shown us by his splendid example. 

V. Sublime blessed Fruit of Securing a deep and fnll 
Knowledge of Holy Law: becoming like nulo the snn 
in splendour: — Wo have opened this paper with two 
Vedic mantras, one from the RigVeda and the other 
from the YajurVeda; and the thoughtful reader will 

806 that both of them convey almost the same mean- 
ing expressed in different words, Wo have discussed 

the four preliminary ideas out of the five contained in 
the first mantra. We now take up the fifth and the 
Last idea to which the preceding four lead up natu- 
rally and logically. But before doing so it will be 
better to analyse the meaning of the second maubra, 
as it will help the reader to grasp clearly the precise 
meaning of the phrase: ‘becoming like unto the 
sun ’ in splendour. The scond mantra also contains 
five ideas ; (1) The idea of God the Lord of crea- 
tures, (2) The idea of Divine Light, Knowledge or 
Wisdom, (,8) the possibility of man’s attaining to the 
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Light, (4) thus becoraiag the Childrea of God and (5) 
becoming Immortal. Here the reader will notice that 
the first and second ideas of this mantra correspond 
with the first second and third ideas of the previous 
mantra, the third of this coinciding with the fourth 
of the other ; about all these we have alx’eady discus- 
sed. What we have now to discuss is the last idea of 
the first mantra: becoming like unto the sue in 
splendour; which corresponds exactly with the last two 
ideas of the second mantra. In other words becoming 
like unto the sun means becoming the immortal Child- 
ren of God. Thus we see how well the two mantras 
placed at the opening of this paper agree in yielding 
the same meaning. Another very remarkable agree- 
ment between the two mantras is that both of them 
come from the direct experience of the Rishis : of '.vhat 
they have themselves become by their own cxert'on. 
What they say is not about others but of themselves. 
They have set before man the highest example of 
what he can become by his effort. 

‘'About becoming the immortal children of God we 
dc uot know but about becoming like the sun it' is 
simply absurd” Well it is not absurd if we take 
the figurative sense and not the literal. The Rishi 
does not say he has become the sun but that Jre has 
become like the sun. The Rishi implies that he 
excels other people in power and splendour. Jirst 
as the sun is the centre of light heat and other 
power, and just as it imparts these to other bodies; 
so the Ri«hi has become the centre of the light 
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of knowledge and wisdom, of the warmth of 
Jove and sympathy, and o-f other noblo virtuos or 
powers, imparting these same to other fello'W beings 
around him. Whence has the aan come by its light 
heat power and splendour? From the surrounding 
space, from Nature, frotn God. And whence has tho 
Rishi come by his deep knowledge wisdom love povver 
and excellence ? Froni' his earthly mother, father, 
teacher, friends and others, from Nature, and from 
God. The O'nly possible difference between tho sun 
and the Rishi is that the latter, being a living being 
of intellectual moral and spiritual faculties, exerted 
his utmost to secure the knowledge power and excel- 
lence which made him preeminent among the people 
of the timej while the sun wields physical power, tho 
Rishi wielded mental moral and spiritual power also. 
When a book containing the life or teachings of the 
Budba is called “Light of Asia ” the author implies 
that in his opinion the great Budba was like the sun 
in wielding a vast influence over the peoples of Asia. 
We are all familiar with such terms and titles as the 
Lion of the Punjab, the Tiger of tho Mysore, John 
Bull, British Lion, Roman Eagle, Islamic Crescent &c ; 
but far n>ore beautiful and nobler than all such, and 
far more expressive and deeper is the phi’aso ‘ becom- 
ing like the sun’ which the Rishi uses. Moreover it 
places the most sublime ideal man can conceive of 
before him. The sun is the most glorious object pre- 
sented to the sight of man in this world > so this' Sun 
Ideal ’ is thy highest one. 
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T^o focus ill us the glorious power of light life au(i 
love, of body mind and soul, of knowledge wisdom and 
•courage, of truth justice and freedom, of purity since- 
rity aud holiness, of virtue vigour and valour... to 
•secure and stoi^ in us all these and then to imparl 
and dispense the same to all freely and wisely ...this is 
what is meant by the sub-lime ^ Sun Ideal ’ which 
the Rishi has placed before mankind. And mind yon 
the Rishi has p»laced before us his whole life-history 
it wore in the fewest of words. ..whit he has done 
and won not only for himself but also for kis fellow'- 
beings. He has striven and endeavoured and laboured 
to be good and to do good, to secure by per- 
sistent efforts a full aud deep knowledge of Hely Law 
Divine aud then to impart it to others, to become the 
focus and fountain the spring a*nd source, like the sun, 
ef all that is invigorating and ennobling! Wliat 
more can we say or aspect of man’s aohievemont in 
this world. 

The sun is the centre source and dispenser of innu- 
merable forces such as heat light m ignetisni oloctri- 
city and many other chemical and vital forces of %ha»ch 
mail knows but little even yet. The sun is tlio vast 
store-house of wonderful Nature-Powers which still 
await investigation and study at the hand of man. 
These forces and powers of which the sun is the source 
are great energisers and vivifiers on the one hand and 
decomposing and dissolving agents on the other. So 
then we can positively assert that the sun is at once 
the Evolver as well as the Dissolver.,, ovolver of the 
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new and tlie fresh and dissolver of the old and decay* 
in" in conformity with the gran! Law of Rhythm of 
■which we had to speak already. In the Veda the Sua 
is called the very “ Soul of the moving and the not- 
moving ” and the Impeller Vivifier Director Generator 
&c. One of the names of the sun is Mitra the friend 
and another is the Purifier; and the sun is, like all the 
other Devas, called the great Upholder of the Divine 
Law. From all these w'all-knowu characteristics of 
the sun we can understand what the Rishi meant 
when he said that he became like the sun in splen- 
dour. To obey and uphold divine Law, to promote 
all that is good and noble, to discourage all that is 
effete and ignoble, to practise and preach the eternal 
principles of Dharma, to spread mental moral and 
Bpiritnal light culture and illumination by dispelling 
all gloom of mind and soul — all of these and similar 
virtues are to be understood by the phrase ‘becoming 
like the sun ; We are thus taught to try to become a 
source of strength and happiness to all. 

Tq^ttain to Divine Light and become the immortal 
children of God, is, as we already said, the same thing 
expressed in different words. This we pointed out in 
our pamphlet No. I to be the Supreme Aim of man’'s 
life. So we need not deal with it again hero. To be 
the blessed immortal children of God we must inherit 
and possess to some extent the attributes which find 
their perfection iu God, such as knowledge wisdom 
love purity strength courage justice righteousness fear- 
lessness nobiKty sinlessness mercy and the tike* The 
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more we possess these diviue virtues the nearer shall 
W 0 approach oi<r goal of becoming the blessed child- 
reu of God or which is the same thing, of becoming 
like the sun in splendour. Therefore we must try our 
best and secure Divine Light, a full an*d deep know- 
ledge of Holy Law. 

To sum up : The concept of Super-Man which the 
Veda places before man is the highest and noblest. 
We found it in the ‘Sun Ideal ^ placed before us in 
the RigVeda, viii, 6, 10, and also in the ‘Immortal 
Children of God’ Ideal found in YajurVeda xviii, 29. 
InbymulSGof RigVeda Book X also we find some 
ideas which have a very dose bearing on our subject. 
And the most remarkable thing about t^is l?y;mn is 
that in the self-same words it describes a Mimi, a 
Super-Man, and the heavenly Bodies, especially, the 
sun. We quote here some mantras from it: — »^^The 
Munis, girdled with the wind, wear garments soiled 
of yellow hue, and following the wind’s swift co|3lrS0 
go wherever the gods (agents or forces of nature) go. 
Transported with our Munihood we have pressed on 
into the winds: You therefore, mortal men, behold 
our external bodies atid no more. The Muni, made 
associate in the holy work of every god (nature-agent 
or force,) flies through the region of the air, looking 
on all varied forms.’' Von Roth remarks on this 
hymn thus: The hymn shows the conception that 

by a life of sanctity the Muni can attain to the fellow- 
ship of the deities of the air, furnished like them with 
wonderful powers and trayellrug along with them on 
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tlieir coarae,— The beautiful long haired Muni up- 
holds fire moisture heaven and earth, and resembles 
the world of light, ideas which the later literature 
so largely contains ” The most important thing to 
be noted here is that the Super- Man, according to the 
Ved^e is one who, by dint of his full deep knowledge 
of Holy Divine Law ( i e., by means of his Diviue 
Light), gains mastery over the phenomena of nature 
and thus becomes fully able to obey the. Will of God 
and further Ilis purpose to the best of his know’- 
ledge and power. Unless wo knovv Divine Law we 
cannot obey it. In other words we should study 
Nature and its laws well before it m iy be possible for 
us to walk along tlie straight upright path of Holy 
Law, 

Above ail, an all-round harmonious development of 
all the faculties of man, physic, il mental moral spiritual 
and social, which was known to and practised by the 
ancient Aryans of India under the well-known name 
of Rrahmacha-i-ya (or Subjective Economy), is the 
real basis of the greatness and glory that is required 
to make man a super-man “ becoming like the sun in 
splendour the immortal sou of God” and “ made asr 
sociate in the holy work of every god (nature-force 
and agent).” For lack of such a harmonious all-round 
sound system of training man is suffering. Give him 
this and you will find not only a steadily increasing 
number of groat men or super-men among you but 
you will also note with pleasure that the general at- 
naospbore you breathe will be highly purified ; and the 
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general level of morality among the masses will be 
'greatly raised to the greater happiness of mankind in 
general. Yon will find again among yon a large 
number of BishLs, Moais, Sages and Saper-men—and 
holy godly men, men grown like the sun in splendour 
men who have attained to Divine Light and become 
jbhe blessed immortal children of God, and men who 
leaving received a deep knowledge of Holy Law and 
having thereby gained mastery over the ‘ gods ’ (the 
forces agents and phenomena of Nature), have become 
fit to be made associate in the holy wjrk of every ‘god’ 
(the brillianc shining heavenly bodies). Even granting 
that this ideal is impossible to attain, surely it will do 
us no harm to strive for it ; on the other hand it will be 
found that if men in a body strive and put forth every 
efiort to attain to the “ Sun-Ideal ” humanity will be 
distinctly and greatly the gainer in a few generations. 
Indeed it requires no great Prophet to foresee and 
foretell such a noble uplift of mankind in general. 

Man ! gird np your loins, and try strive and endea- 
vour to become Super-Man in the sense in which the 
Veda wants you to become; to become like unto the 
Sun in Splendour, to become the immortal children of 
God, divine and blessed, to become fit in every way 
to be made asao^ate in the holy work of every ‘ god’ 
Look how grand bow\ sublime this ideal is, and just 
see what a lofty ideal ’heL.Vedas place before mankind. 
When will man be f^aSy, when will he be fit to follow 
this ideal ? How long will man remain wallowing in 
the mire of folly and grovelling in the dust of lust ? 



flow long will Hebe weltering in the pool of his br®- 
t1hei‘*s blood ? 

Behold the radiant Dawn is bringing forth the 
glorious Sun reawakening every one to pursue his 
duty ’’...thus does the Veda call you in clarion voice 
to rise to your duty, to rise above all smoke dust fog 
and cloud of sensuality lust ignorance and folly, like 
the resplendent Sun, in the pure azure heaven to of 
Vigour, Valour, Virtue, Love, Liglit, Life, Beauty, 
Bounty, Bliss and Grace Goodness Glory. 

OiVl shantis shantis shantih 

{ Peace ! Peace ! Peace !) 








